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PREFACE

THE history of Israel, viewed as the Theocracy, or Kingdom of God, consists of three periods:

First, that under the guidance of Prophets (from Moses to Samuel); Secondly, that under the rule of Kings
(from Saul to the Babylonish Captivity); and, Thirdly, that under the reign of High-Priests (from Ezrato the
birth of Jesus Christ).

Thus the Theocracy had passed through its full typical development in all its stages, when He came, to
Whom they all pointed: Jesus Christ, the Prophet, King, and High-priest of the Kingdom of God. The period
described in the present volume closes one of these stages, and commences another. The connecting link
between them was Samuel - who alone fully realized the mission of the Judges, and who was also Divinely
appointed to inaugurate the new institution of royalty in Israel. That royalty next appeared in its twofold
possibility -or, as we might expressit, in its negative and positive aspects. Saul embodied the royal ideal of
the people, while David represented the Scriptural ideal of royalty in its conscious subjection to the will of
the Heavenly King. Saul was, so to speak, the king after Israel's, David after God's own heart. But with the
actual introduction of monarchy the first period had cometo an end, and a new era begun, which was
intended to continuetill the third and last preliminary stage was reached, which prepared the way for the
Advent of Him, Who was the fulfillment of the typical meaning of all.

From what has been said it will be inferred that the period about to be described must have withessed the
birth of new ideas, and the manifestation of new spiritual facts; otherwise spiritual advancement would not
have kept pace with outward progress. But it isin the rhythm of these two that the real meaning of Scripture
history lies, marking, asit does, the pari passu inner and outer development of the kingdom of God. On the
other hand, the appearance of new ideas and spiritual facts would necessarily bring out in sharper contrast
the old that was passing away, and even lead to occasional antagonism. Of course, these new ideas and
factswould not at first be fully understood or realized. They rather pointed towards a goal which wasto be
reached in the course of history. For nothing could be more fatal to the proper understanding of Holy
Scripture, or of the purposes of God in His dealings with His ancient people, than to transport into olden
times the full spiritual privileges, the knowledge of Divine truth, or even that of right and duty, which we
now enjoy. It isnot to do honor, but dishonor, to the Spirit of God to overlook the educational process of
gradual development, which is not only a necessity of our nature, but explains our history. A miracle of
might could, indeed, have placed the age of Samuel on the same spiritual level with that of the New
Testament, at least so far as regards the communication of the same measure of truth. But such an exhibition
of power would have eliminated the moral element in the educational progress of Israel, with the discipline of
wisdom, mercy, and truth which it implied, and, indeed, have rendered the whole Old Testament history
needless.

What has been stated will lead the student to expect certain special difficultiesin this part of the history.
These concern, in our opinion, the substance more than the form or letter of the text, and raise doctrinal and
philosophical rather than critical and exegetical questions. The calling and later rejection of Saul; his
qualification for the work by the influence of the Spirit of God, and afterwards the sending of a spirit of evil
from the Lord; in general, the agency of the Spirit of God in Old Testament times, as distinguished from the
abiding Presence of the Comforter under the Christian dispensation, and, in connection with it, the origin
and the character of the Schools of the Prophets and of prophetic inspiration - these will readily occur to the
reader as instances of what we mean. As examples of another class of difficulties, he will recall such
guestions as those connected with the ban upon Amalek, the consultation of the witch of Endor, and in
general with the lower moral standpoint evidently occupied by those of that time, even by David himself.
Such questions could not be passed over. They are inseparably connected with the Scriptural narratives,
and they touch the very foundations of our faith. In accordance with the plan of progressive advance which
| set before myself in the successive volumes of this Bible History, | have endeavored to discuss them as



fully asthe character of thiswork allowed. Whether or not | may always succeed in securing the conviction
of my readers, | can at |east say, that, while | have never written what was not in accordance with my own
conscientious conviction, nor sought to invent an explanation merely in order to get rid of adifficulty, my
own reverent belief in the authority of the Word of God has not in any one case been the |east shaken. It
sounds almost presumptuous to write down such aconfession. Y et it seems called for in clays when the
enumeration of difficulties, easily raised, owing to the distance of these events, the great difference of
circumstances, and the necessary scantiness of our materials of knowledge - whether critical, historical, or
theological, - so often takes the place of sober inquiry; and high-sounding phrases which, logically tested,
yield no real meaning, are substituted for solid reasoning.

Asin the course of thisvolume | have strictly kept by the Biblical narrativesto beillustrated, | may perhaps
be allowed here to add a bare statement of three facts impressed on me by the study of early Old Testament
history.

First, | would mark the difference between the subjective and objective aspects of itstheology. However
low, comparatively speaking, may have been the stage occupied by Israel in their conceptions of, and
dealings with God, yet the manifestations of the Divine Being are always so sublime that we could not
conceive them higher at any later period. Aswe read their account we are still as much overawed and
solemnized as they who had witnessed them. In illustration, we refer to the Divine manifestations to Elijah
and Elisha. In fact, their sublimeness increases in proportion as the human element, and consequently the
Divine accommodation to it, recedes. Secondly, even as regards man's bearing towards the L ord, the Old
Testament never presents what seems the fundamental character of all ancient heathen religions. The object
of Israel's worship and services was never to deprecate, but to pray. There was no malignant deity or fate to
be averted, but a Father Who claimed love and a King Who required allegiance. Lastly, thereis never an
exhibition of mere power on the part of the Deity, but always amoral purpose conveyed by it, which in turn
isintended, to serve as germ of further spiritual development to the people. We are too proneto missthis
moral purpose, because it is often conveyed in aform adapted to the standpoint of the men of that time, and
hence differs from that suited to our own.

Of course, there are also many and serious critical and exegetical questions connected with such portions of
the Bible as the two Books of Samuel and the first Book of Chronicles. To these | have endeavored to
address myself to the best of my power, so far as within the scope of avolume like this. Whether or not |
may have succeeded in this difficult task, | am at least entitled to address a caution to the reader. L et him not
take for granted that bold assertions of a negative character, made with the greatest confidence, even by
men of undoubted learning and ability, are necessarily true. On the contrary, | venture to say, that their
trustworthinessis generally in inverse ratio to the confidence with which they are made. Thisis not the
place to furnish proof of this, - and yet it seems unfair to make a charge without illustrating it at least by one
instance. It is chosen almost at random from one of the latest works of the kind, written expressly for English
readers, by one of the ablest Continental scholars, and the present |eader of that special school of critics.
The learned writer labors to prove that the promisein Genesis 3:15 "must |ose the name of, 'Proto-
Evangelism,' which it owesto apositively incorrect view" of the passage. Accordingly hetranslatesit: "I
will put enmity between thee (the serpent) and the woman, and between thy seed and her seed: this (seed)
shall liein wait for thy head, and thou shalt lie in wait for his heel" - or, as he explainsit: "man aims his attack
at the head of the serpent, whileit triesto strike man in the heel." It may possibly occur to ordinary readers
that it scarcely needed what professesto be arecord of Divine revelation to acquaint us with such afact.
Very different are the views which the ol dest Jewish tradition expresses on this matter. But thisis not the
point to which | am desirous of directing attention. Dr. Kuenen supports his interpretation by two
arguments.

First, he maintains that the verb commonly rendered "bruise," means "to liein wait for," "according to the
Septuagint and the Targum of Onkelos," - and that accordingly it cannot bear a Messianic reference.

Secondly, he, of course, impliesthat it isused in this sense by Onkelos in the passage in question. Now, the
answer to al thisisvery simple, but quite conclusive.



First, the Hebrew verb referred to is always used in the Targumim for "bruise," or "rub off," aswill be seen
by areference to Levy'swell-known Dictionary of the Targumim, Vol. 2, pp. 462b, 463a.

Secondly, neither the word nor the rendering in question occurs in the Targum Onkel os, nor anything at all
likeit® (asimplied in the language of Kuenen); while, Thirdly, it is used, not indeed in the Targum Onkelos,
but in the so-called Targum (Pseudo-) Jonathan and in the Jerusalem Targum (which in the whole of this
history closely follow Jewish traditionalism), but in the sense of "bruise," with evident mystic reference -
and what is more, with express mention of its application to Messiah the King!

I will not be so rash asto say, Ex una disce omnes, but this instance may at least point the moral to our
caution. In conclusion, | can only repeat the apostolic assurance, asin this sense also expressive of the
feelings with which | close the present part of my investigations:

"NEVERTHELESS THE FIRM FOUNDATION OF GOD STANDETH!"

ALFRED EDERSHEIM
LODERS VICARAGE, BRIDPORT.



CHAPTER 1

Purport and L essons of the Books of Samuel - Eli - Hannah's Prayer and Vow - The Birth of Samuel -
Dedication of the Child-Hannah's Song. (2 SAMUEL 1-2:11)

ONCE more, after long and ominous silence, the interest of the sacred story turns towards the Tabernacle
which God had pitched among men, and the Priesthood which He had instituted. The period of the Judges
had runitsfull course, and wrought no deliverancein Israel. In thisdirection, evidently, help or hope was
not to be looked for. More than that, in the case of Samson, it had appeared how even the most direct aid on
the part of God might be frustrated by the self-indulgence of man. A new beginning had again to be made;
but, as we have hitherto noticed in all analogous cases in sacred history, not wholly new, but one long
foreshadowed and prepared.

Two great institutions were now to be prominently brought forward and established, both marking a distinct
advance in the history of Israel, and showing forth more fully than before itstypical character. These two
institutions were the Prophetic Order and the M onarchy. Both are connected with the history of Samuel.
And this explains alike why the books which record this part of sacred history bear the name of Samuel, and
why they close not with the death of David, as might have been expected in abiography or in a history of
hisreign, but with the final establishment of hiskingdom (2 Samuel 20). At the close of 2 Samuel four
chapters (21-24.) are added as a sort of appendix, in which various events are ranged, not chronologically,
but in accordance with the general plan and scope of the work, which is: to present Israel as the kingdom of
God, and as under the guidance of the spirit of prophecy. This also explains two other peculiarities. Ina
work compiled with such an object constantly in view, we do not expect, nor do wefindinit, astrictly
chronological arrangement of events. Again, we notice large gapsin the history of Samuel, Saul, and David,
long periods and important facts being omitted, with which the author must have been acquainted - and to
which, indeed, in someinstances, he afterwards expressly refers, - while other periods and events are
detailed at great length. All these peculiarities are not accidental, but designed, and in accordance with the
general plan of the work. For, we must bear in mind, that asin the case of other parts of Holy Scripture, soin
the Books of Samuel, we must not ook for biographies, as of Samuel, Saul, and David, nor yet expect merely
an account of their administration, but a history of the kingdom of God during anew period in its
development, and in afresh stage of its onward movement towards the end. That end was the establishment
of the kingdom of God in Him to Whom alike the Aaronic priesthood, the prophetic order, and Israel's
royalty were intended to point. These three institutions were prominently brought forward in the new period
which opensin the books of Samuel. First, we have in the history of Eli arevival of the interest attaching to
the priesthood. Next, we seein Samuel the real commencement of the Old Testament prophetic order. Not
that the idea of it was new, or the people unprepared for it. We can trace it so early asin Genesis 20:7 (comp.
Psalm 105:15); and we find not only Moses (Deuteronomy 34:10), but even Miriam (Exodus 15:20; Numbers
12:2) designated by thetitle of prophet; while the character and functions of the office (if "office" and not
"mission" be the correct term) are clearly defined in Deuteronomy 13:1-5; 18:9-22. *

And although Joshua was not himself a prophet, yet the gift of prophecy had not ceased in histime. In
proof we point not only to Deborah (Judges 4:4), but also to other instances (Judges 6:8). But on the other
hand, the order of prophets as such evidently began with Samuel. The same remarks apply to the institution
of royalty in Israel. It had been contemplated and prepared for from the first. Passing from the promise to
Abraham (Genesis 17:6, 16), with its prophetic limitation to Judah (Genesis 49:10), we find the term kingdom
applied to Israel, as marking itstypical destiny (Exodus 19:6), centering of course in the King (Numbers
24:17, 19). And as the character of the prophetic order, so that of this royalty also was clearly defined in
Deuteronomy 17, while from Judges 8:23 we learn, that the remembrance and expectation of this destiny were
kept alivein Isragl. It was, however, during the period which we are about to describe, that royalty wasfirst
actually introduced in Israel. It appeared, if we may so expressit, in Saul initsnegative, and in David iniits,
positive aspect; and to the | atter all the promises and types applied which were connected with its
establishment. Nor isit without the deepest significance in this respect that in the books of Samuel the



designation "Jehovah of Hosts," occurs for the first time, and that Hannah, who was thefirst to use thistitle
in her prayer (1 Samuel 1:11), prophesied of that King (2:10) in Whom all Israel's hopes were fulfilled, and
Whose kingdom is the subject of grateful praise alike by the Virgin-mother, and by the father of the Baptist
(Luke?2).

But to turn to the history itself. Once more the Sanctuary had been restored to its former and God-destined
position, and Eli the high-priest judged in Israel.® Once more God had visibly interposed to own the
institution of Nazarites, which, more than any other, symbolized I srael's spiritual calling of voluntary self-
surrender to God.

Alone, and unaided by man, the Nazarite Samson had made war for God against the Philistines. In the
miraculous strength supplied from on high, he had prevailed against them. But neither priest nor Nazarite of
that time had realized the spirituality of their calling. Both had been raised up to show what potentiality for
good there was in God's institutions; and both were removed to prove that even God's institutions were
powerless, except by a continuous and living connection with Him on Whose presence and blessing
depended their efficacy. But already God was preparing other instrumentalities- a prophet, who should
receive and speak His Word, and another Nazarite, voluntarily devoted to God by his mother, and who
would prevail not in the strength of his own arm, but by the power of prayer, and by the influence of the
message which he brought from God. That prophet, that Nazarite was Samuel His birth, like that of Samson,
was Divinely announced; but, in accordance with the difference between the two histories this time by
prophecy, not as before, by angelic message. Samuel was God-granted, Samson God-sent; Samuel was God-
dedicated, Samson was God-demanded. Both were Nazarites; but the one spiritually, the other outwardly;
both prevailed-but the one spiritually, the other outwardly. The work of Samson ended in self-indulgence,
failure, and death; that of Samuel opened up into the royalty of David, Israel's great type-king.

Up in Mount Ephraim, due west from Shiloh,” lay Ramah, "the height," or by its full name, Ramathaim
Zophim, "the twin heights of the Zophites."® From Joshua 21:20, we know that, anongst others, certain
districts within the tribal possession of Ephraim were assigned to the Levitical families which descended
from Kohath.

One of these - that of Zophai or Zuph (1 Chronicles 6:25, 35) -had given its name to the whole district, as
"the land of Zuph" (1 Samuel 9:5). From this family sprang Elkanah, "the God-acquired," or "purchased," a
name which characteristically occursin the Old Testament only in Levitical families® It wasnot in
accordance with what "was from the first," that Elkanah had two wives® Hannah ("favor," "grace") and
Peninnah ("pearl," or "coral"). Perhaps the circumstance that Hannah was not blessed with children may
have led to this double marriage. "Y early" - as has been inferred from the use of the same peculiar
expression in Exodus 13:10 - "at the Feast of the Passover," ™ the one above all others to which families as
such were wont to "go up" (Luke 2:41), Elkanah came to Shiloh with his household for the twofold purpose
of "worshipping" and of "sacrificing" peace-offerings according to the law (Exodus 23:15; 34:20;
Deuteronomy 16:16).

Although, Eli being old, the chief direction of the services devolved upon his unworthy sons, Hophni and
Phinehas, yet these were joyous occasions (Deuteronomy 12:12; 16:11; 27:7), when the whol e household
would share in the feast upon the thank-offering. At that time Elkanah was wont to give to Peninnah and to
her children their "portions;" but to Hannah he gave "a portion for two persons,” *? asif to indicate that he
loved her just asif she had borne him a son. Whether from jealousy or from malevolence, Peninnah made
those joyous seasons times of pain and bitter emotion to Hannah, by grieving and trying to make her
dissatisfied and rebellious against God. And so it happened each year: Hannah's sorrow, as time passed,
seeming ever more hopeless. In vain Elkanah tried to comfort her by assurance of his own affection. The
burden of her reproach, still unrolled from her, seemed almost too heavy to bear.

It was surely in the noble despair of faith- asif in her own way anticipating the New Testament question:
"Lord, to whom shall we go?' - that Hannah rose from the untasted sacrificial feast, with the resolve to cast
upon the Lord the burden she could not bear. It was early evening in spring time, and the aged high-priest



Eli (adescendant not of Eleazar, but of Ithamar, to whom the high-priesthood seems to have been
transferred from the elder branch of the Aaronic family, comp. Josephus Antiquities, 5. 11. 5)** sat at the
entrance probably to the holy place, when alonely woman came and knelt towards the sanctuary. Concealed
by the folds of the curtain, she may not have noticed him, though he watched every movement of the
strange visitor. Not a sound issued from her lips, and still they moved faster and faster as, unburdening the
long secret, she poured out her heart™ in silent prayer.

And now the gentle rain of tearsfell, and then in spirit she believingly rose to the vow that the child she
sought from the Lord should not be cherished for the selfish gratification of even amother's sacred love. He
would, of course, be aLevite, and as such bound from his twenty-fifth or thirtieth year to service when his
turn for it came. But her child should wholly belong to God. From earliest childhood, and permanently,
should he be attached to the house of the Lord. Not only so - he should be a Nazarite, and that not of the
ordinary class, but one whose vow should last for life (Numbers 6:2; comp. Judges 13:5).

It leaves on us the twofold sad impression that such prayerful converse with God must have been rarein
Shiloh, and that the sacrificial feasts were not infrequently profaned by excesses, when such aman as Eli
could suspect, and roughly interrupt Hannah's prayer on the supposition of her drunkenness. But Eli wasa
man of God; and the modest, earnest words which Hannah spake soon changed his reproof into a blessing.
And now Hannah comes back to those she had |eft at the sacrificial feast. The brief absence had
transformed her, for she returns with a heart light of sorrow and joyousin faith. Her countenance™ and
bearing are changed. She eats of the erst untasted food, and is gladsome. She has already that for which to
thank God, for sheisstrong in faith.

Another morning of early worship, and the family return to their quiet home. But God is not unmindful of
her. Ere another Passover has summoned the worshippersto Shiloh, Hannah has the child of her prayers,
whom significantly she has named Samuel, the God-answered (literally: heard of God - Exauditus a Deo).
This time Hannah accompanied not her husband, though he paid avow which he seems to have made,*® if a
son were granted; no, nor next time. But the third year, when the child was fully weaned,"” she presented
herself once more before Eli. It must have sounded to the old priest almost like a voice from heaven when
the gladsome mother pointed to her child as the embodiment of answered prayer: "For this boy have |
prayed; and Jehovah gave me my asking which | asked of Him. And now | (on my part) make him the asked
one unto Jehovah all the daysthat he lives: heis 'the asked one' unto Jehovah!" ** And as she so vowed
and paid her vow, one of the three bullocks which they had brought was offered a burnt-offering, symbolic
of the dedication of her child.*® Once more Hannah "prayed;" this time not in the language of sorrow, but in
that of thanksgiving and prophetic anticipation. For was not Samuel, so to speak, the John the Baptist of the
Old Testament? and was it not fitting that on hisformal dedication unto God, she should speak words
reaching far beyond her own time, and even furnishing what could enter into the Virgin-mother's song?

"And Hannah prayed and said:

1 "My heart rejoiceth in Jehovah - Uplifted my horn in Jehovah, Wide opened my mouth upon my foes For |
rejoicein Thy salvation!®® 2 None holy as Jehovah - for noneis beside Thee, Nor isthere rock as our God!
3 Multiply not speech lofty, lofty - (Nor) insolence come out of your mouth, For God of all knowledge” is
Jehovah, And with Him deeds are weighed. % 4 Bow-heroes are broken,® And the stumbling girded with
strength. 5" The full hire themselves out for bread And the hungry cease -Even till the barren bears seven,
And the many-childed languisheth avay! 6 Jehovah killeth and maketh alive,** He bringeth down to Sheol,
and bringeth up. 7 Jehovah maketh poor and maketh rich, He layeth low and lifteth up. 8 Helifteth from the
dust the weak, And from the dunghill raiseth the poor To make them sit down with nobles® And seats of
honor will He assign them - For Jehovah's are the pillars of the earth, And He hath set on them the habitable
world.

9 Thefeet of Hissaintswill He keep® And the wicked in darkness shall be put to silence, For not by
strength shall man prevail! *’ 10 Jehovah - broken they that strive with Him, Above him (over such) in the
heavens shall He thunder; Jehovah shall judge the ends of the earth, And give strength to HisKing, And
lift on high the horn of His Anointed!"



And so the child and his parents parted - where parting is ever best: leaving him "mi nistering unto the
Lord." But yearly, asthey came up to the twice-loved servicein Shiloh, they saw again the child, still

serving in the courts of the Lord's house, "girded with alinen ephod." And the gift they brought him each
year from home was that with which Hannah's |ove best liked to connect her absent child - "alittle Meil," %
or priestly robein which to do his service. She had made him "the God-asked," and present or absent he was
ever such in her loving thoughts. But, as Eli had prayed, instead of the "asked one," who was "asked" for
Jehovah, three sons and two daughters gladdened Hannah's heart. "But the boy Samuel grew up with
Jehovah" (1 Samuel 2:21).



CHAPTER 2

The Sin of Eli's Sons- Eli's Weakness- A Prophet's M essage -Samudl's First Vision - His Call to the
Prophetic Office. (1 SAMUEL 2:12-3:21)

QUITE another scene now opens before us, and one which, as it shows the corruptness of the priestly
family, also argues avery low religious state among the people.® The high-priest Eli was "very old,"* and
the administration of the sanctuary was left in the hands of histwo sons, Hophni and Phinehas. The energy,
amounting almost to severity, which, even in hisold age, Eli could display, asin his undeserved reproof of
Hannah, was certainly not exercised towards his sons. They were "sons of Belial," and, "knew not Jehovah"
in His character and claims Their conduct was scandal ous even in a decrepid age, and the unblushing
frankness of their vices led "the people of the Lord to transgress;" by "bringing into contempt"* the
sacrificial services of the sanctuary.

The main element of hope and the prospect of a possible revival lay in the close adherence of the peopleto
these services. But the sons of Eli seemed determined to prove that these ordinances were mainly designed
for the advantage of the priesthood, and therefore not holy, of Divine significance, and unalterably fixed.
Contrary to the Divineinstitution, "the priest'sright," as he claimed it,* was to take, if necessary by force,
parts of the sacrifices before these had really been offered unto the Lord (Leviticus 3:3- 5; comp. 7:30-34).

Nor was thisall. The open immorality of the high-priest's sons was as notorious as their profanity* The
only step which the aged high-priest took to put an end to such scandals was mild expostulation, the
truisms of which had only so far value as they expressed it, that in offenses between man and man, Elohim
would, through the magistracy, restore the proper balance, but who was to do that when the sin was against
Jehovah? Such remonstrances could, of course, produce no effect upon men so seared in conscience asto
be already under sentence of judicial hardening (ver. 25).

But other and more terrible judgments were at hand. They were solemnly announced to Eli by a prophet
(comp. Judges 13:6), since by his cul pable weakness he shared the guilt of his sons. As so oftenin His
dealings with His own people, the Lord condescended to reason, not only to exhibit the rightness of His
ways, but to lay down principlesfor al time for the guidance of His church. Had He not dealt in special
grace with the house of Aaron? He had honored it at the first by special revelation; He had singled it out for
the privilege of ministering unto Him at the altar; for the still higher function of presenting in the incense the
prayers of His people; and for that highest office of "wearing the ephod" in the solemn mediatorial services
of the Day of Atonement. Moreover, He had made ample provision for al their wants. All this had been
granted in perpetuity to the house of Aaron (Exodus 29:9). It had been specially confirmed to Phinehas on
account of his zeal for the honor of God (Numbers 25:13). But even the latter circumstance, as well asthe
nature of the case, indicated that the whole rested on amoral relationship, as, indeed, the general principle
holds true: "Them that honor Me | will honor, and they that despise Me shall be lightly esteemed.” In
accordance with this, Eli and his house would become subjects of special judgment: none of his
descendants, so long as they held office, should attain old age (1 Samuel 2:31); in punishment of their own
insolence of office they would experience constant humiliation (ver. 32);* another and more faithful line of
priests should fill the highest office (ver. 35);* and the deposed family would have to seek at their hands the
humbl est places for the sake of the barest necessaries of life (ver. 36). Thus justice would overtake afamily
which, in their pride of office, had dared to treat the priesthood asif it were absolutely their own, and to
degrade it for selfish purposes. Asfor the chief offenders, Hophni and Phinehas, swift destruction would
overtake them in one day; and their death would be the sign of the commencement of those judgments,
which were to culminate in the time of Solomon (1 Kings 2:27; comp. Josephus Antig. 5. 11, 5; 8. 1, 3).

But, uncorrupted by such influences around, "the child Samuel grew, and wasin favor both with Jehovah
and with men," - in this respect also the type of the "faithful Priest," the great Prophet, the perfect Nazarite



(Luke 2:52). It was in many respects as in the days of the Son of man. "The word of Jehovah" by prophetic
revelation "was precious,” it was rare, and prophetic "vision was not spread."*’

Meanwhile Samuel had grown into ayouth, and was, as Levite, "ministering unto Jehovah before Eli." But
asyet, beyond humble, faithful walk before God, heart-fellowship with Him, and outward ministrationsin His
sanctuary, Samuel had not other knowledge of Jehovah, in the sense of personal revelation or reception of
His message (3:7). The sanctuary in Shiloh had become permanent, and we are warranted in inferring that
"the dwelling," which formerly was adapted to | srael's wanderings, had lost somewhat of itstemporary
character. The "curtains" which in the wilderness had formed its enclosure, had no doubt been exchanged
for buildings for the use of the priesthood in their ministry and for the many requirements of their services.
Instead of the "veil" at the entrance to the outer court there would be doors, closed at even and opened to
the worshippers in the morning. The charge of these doors seems to have devolved upon Samuel, who as
"minister" and guardian lay by night within the sacred enclosure, in the court of the people - or, at |east,
closetoit, asdid the priests on duty in later times. The aged high-priest himself seemsto have lain close by,
probably in one of the rooms or halls opening out upon the sanctuary.

It was still night, though the dawn was near.® The holy oil in the seven-branched candlestick in the holy
place was burning low, but its light had not yet gone out, when avoice calling Samuel by his name wakened
him from sleep. AsEli's eyes had begun to "wax dim," so that he would require the aid of the young L evite
on ministry, it was natural to infer that it was the voice of the aged high-priest that had called him.* But it
was not so, and Samuel again laid him down to rest. A second time the same voice called him, and a second
time herepaired in vain to Eli for hiscommands. But when yet athird time the call was repeated, the high-
priest understood that it was not some vivid dream which had startled the youth from his sleep, but that a
voice from heaven commanded his attention. There is such simplicity and child-like faith, such utter absence
of al intrusive curiosity, and such entire self-forgetfulness on the part of Eli, and on that of Samuel such
complete want of all self-consciousness, as to render the surroundings worthy of the scene about to be
enacted. Samuel no longer seeks sleep; but when next the call is heard, he answers, as directed by his
fatherly teacher: "Speak,” for Thy servant heareth.” Then it was that not, as before, merely avoice, but a
vision was granted him,** when Jehovah repeated in express terms, this time not in warning prediction, but
as the announcement of an almost immediate event, the terrible judgment impending upon Eli and his sons.

With the burden of this communication upon him, Samuel lay still till the gray morning light; nor, whatever
thoughts might crowd upon him, did the aged high-priest seek to intrude into what might pass between that
Levite youth and the Lord, before Whom he had stood for so many yearsin the highest function of the
priestly office, and into Whose immediate Presence in the innermost sanctuary he had so often entered.
Sufficeit, the vision and the word of Jehovah had passed from himself - passed not to his sons and
successors in the priesthood, but to one scarce grown to manhood, and whose whole history, associated as
it was with that very tabernacle, stood out so vividly before him. Thisitself was judgment. But what further
judgment had the voice of the Lord announced to His youthful servant?

And now it was morning, and Samuel's duty was to open the gates of the sanctuary. What was he to do
with the burden which had been laid upon him? In his reverence for histeacher and guide, and in his
modesty, he could not bring himself unbidden to speak of that vision; he trembled to repeat to him whom
most it concerned the words which he had heard. But the sound of the opening gates conveyed to Eli, that
whatever might have been the commission to the young prophet, it had been given, and there could be no
further hesitation in asking itsimport. Feeling that he and his family had been its subject, and that, however
heavy the burden, it behooved him to know it, he successively asked, entreated, and even conjured Samuel
totell itinall itsdetails. So challenged, Samuel dared not keep back anything. And the aged priest, however
weak and unfaithful, yet in heart a servant of the Lord, received it with humiliation and resignation, though
apparently without that resolve of change which alone could have constituted true repentance (1 Samuel
3:17,18).

By the faithful discharge of acommission so painful, and involving such self-denial and courage, Samuel
had stood thefirst test of hisfitness for the prophetic office. Henceforth "the word of the Lord" was



permanently with him. Not merely by isolated commissions, but in the discharge of aregular office, Samuel
acted asprophet in Israel. A new period in the history of the kingdom of God had commenced; and all Israel,
from Dan to Beer-sheba, knew that there was now a new link between them and their Heavenly King, aliving
center of guidance and fellowship, and abond of union for all who were truly the Israel of God.



CHAPTER 3

Expedition against the Philistines- The Two Battles of Ebenezer - Death of Eli's Sons, and Taking of the Ark
- Death of Eli -Judgment on the Philistine Cities- The Return of the Ark. (1 SAMUEL 4-7:1)

TIME had passed; but in Shiloh it was as before. Eli, who had reached the patriarchal age of ninety-seven,
was now totally blind,** and his sons still held rule in the sanctuary. As for Samuel, his prophetic "word was
toall Israel."* Some effect must have been produced by aministry so generally acknowledged. True, it did
not succeed in leading the people to repentance, nor in teaching them the spiritual character of the
relationship between God and themselves, nor yet that of His ordinancesin Israel.

But whereas the conduct of Eli's sons had brought the sanctuary and its servicesinto public contempt (1
Samuel 2:17), Samuel's ministry restored and strengthened belief in the reality of God's presencein His
temple, and in His help and power. In short, it would tend to keep alive and increase historical, although not
spiritual belief in Israel. Such feelings, when uncombined with repentance, would lead to arevival of
religiousness rather than of religion; to confidence in the possession of what, dissociated from their higher
bearing, were merely externals; to a confusion of symbolswith reality; and to such areliance on their calling
and privileges, as would have converted the wonder-working Presence of Jehovah in the midst of His
believing people into amagic power attaching to certain symbols, the religion of Israel into mere externalism,
essentially heathen in its character, and the calling of God's people into awarrant for carnal pride of
nationality. In truth, however different in manifestation, the sin of Israel was essentially the same as that of
Eli's sons. Accordingly it had to be shown in reference to both, that neither high office nor yet the
possession of high privileges entitles to the promises attached to them, irrespective of a deeper relationship
between God and His servants.

It may have been this renewed, though entirely carnal confidencein the Presence of God in His sanctuary,
as evidenced by the prophetic office of Samuel, or else merely afresh outbreak of that chronic state of
warfare between Israel and the Philistines which existed since the days of Samson and even before, that led
to the expedition which terminated in the defeat at Eben-ezer. At any rate, the sacred text implies that the
Philistines held possession of part of the soil of Palestine; nor do we read of any recent incursion on their
part which had given them this hold. It was, therefore, as against positions which the enemy had occupied
for sometimethat "Israel went out to battle" in that open "field," which from the monument erected after the
later deliverance under Samuel (1 Samuel 7:12), obtained the name of Eben-ezer, or stone of help The scene
of action lay, aswe know, in the territory of Benjamin, a short way beyond, Mizpeh, "the look out," about
two hours to the north-west of Jerusalem.* The Philistines had pitched a short way off at Aphek,
"firmness," probably afortified position. The battle ended in the entire defeat of Israel, with aloss of four
thousand men, not fugitives, but in the "battle-array" ** itself.

They must have been at least equal in numbersto the Philistines, and under favorable circumstances, since
at the council of war after their defeat, "the elders of Israel" unhesitatingly ascribed the disaster not to
secondary causes, but to the direct agency of Jehovah. It was quite in accordance with the prevailing
religious state that, instead of inquiring into the causes of God's controversy with them, they sought safety
in having among them "the ark of the covenant of the Lord," irrespective of the Lord Himself and of the
terms of His covenant. Asif to mark, initsown peculiarly significant manner, the incongruity of the whole
proceeding, Scripture simply puts together these two thingsin their sharp contrast: that it was "the ark of
the covenant of Jehovah of Hosts, which dwelleth, between the cherubim," and that "Hophni and Phinehas
were there with the ark of the covenant of God" (1 Samuel 4.4).

Such an event asthe removal of the ark from the sanctuary, and its presence in the camp, had never
happened since the settlement of Israel in Canaan. Itsarrival, betokening to their minds the certain renewal
of miraculous deliverances such as their fathers had experienced, excited unbounded enthusiasm in Israel,
and caused equal depression among the Philistines. But soon another mood prevailed.®



Whether we regard ver. 9 as the language of the leaders of the Philistines, addressed to their desponding
followers, or as the desperate resolve of men who felt that all was at stake, thistime they waited not to be
attacked by the Israglites. In the battle which ensued, and the flight of Israel which followed, no less than
thirty thousand dead strewed the ground. In the number of the slain were Hophni and Phinehas, and among
the booty the very ark of God was taken! Thus fearfully did judgment commencein the house of Eli; thus
terribly did God teach the lesson that even the most sacred symbol connected with Hisimmediate Presence
wasin itself but wood and gold, and so far from being capable of doing wonders, might even be taken and
carried away. Tidings of this crashing defeat were not long in reaching Shiloh. Just outside the gate of the
sanctuary, by the way which a messenger from the battlefield must come, sat the aged high-priest. His eyes
were "stiffened" by age, but his hearing was keen as he waited with anxious heart for the expected news.
The judgment foretold, the presence of histwo sonswith the army in the field, the removal of the ark,
without any Divine authority, at the bidding of a superstitious people, must have filled him with sad
misgivings. Had he been right in being a consenting party to all this? Had he been afaithful father, afaithful
priest, afaithful guardian of the sanctuary? And now a confused noise as of atumult reached him. Up the
slopes which led to Shiloh, "with clothes rent and earth upon his head," in token of deepest meaning, ran a
Benjamite, afugitive from the army. Past the high-priest he sped, without stopping to speak to him whose
office had become empty, and whose family was destroyed. Now he has reached the market-place; and up
and down those steep, narrow streets fly the tidings. They gather around him; they weep, they cry out in
the wildness of their grief, and "the noise of the crying" is heard where the old man sits alone still waiting
for tidings. The messenger is brought to him. Stroke upon stroke falls upon him the fourfold disaster: "lsrael
isfled!" "agreat slaughter among the people!" "thy two sons are dead!" "the ark of God istaken!" It isthis
last most terrible blow, rather than anything else, which lays low the aged priest. As he hears of the ark of
God, he falls backward unconscious, and iskilled in the fall by "the side of the gate" of the sanctuary. Thus
ends ajudgeship of forty years! *

Y et another scene of terror. Within her house lies the wife of Phinehas, with the sorrows and the hopes of
motherhood upon her. And now these tidings have come into that darkened chamber also. They gather
around her as the shadows of death. In vain the women that are about try to comfort her with the
announcement that a son has been born to her. She answers not, neither regardsit. She cannot forget her
one great sorrow even in thisjoy that aman is born into the world. She has but one word, even for her new-
born child: "Ichabod," "no glory." To her heisIchabod- for the glory is departed from Israel. And with that
word on her lips she dies. The deepest pang which had wrought her death was, asin the case of her father-
in-law, that the ark, the glory of Israel, was no more.* Two have died that day in Shiloh of grief for the ark of
God - the aged high-priest and the young mother; two, whose death showed at |east their own fidelity to
their God and their heart-love for His cause and presence.

But although such heavy judgment had come upon Israel, it was not intended that Philistia should triumph.
More than that, in the hour of their victory the heathen must learn that their gods were not only wholly
powerless before Jehovah, but merely idols, the work of men's hands. The Philistines had, in thefirst place,
brought the ark to Ashdod, and placed it in the temple of Dagon as avotive offering, in acknowledgment of
the victory which they ascribed to the agency of their national god. Had not the ark of God been brought
into the camp of Israel, and had not the God of Israel been defeated and led captivein His ark through the
superior power of Dagon? But they were soon to feel that it was not so; and when on the morn of itsarrival
at Ashdod, the priests opened the temple doors, they found the statue of their god thrown upon itsfacein
front of the ark. It might have been some accident; and the statue, with its head and bust of a bearded man,
and body in the form of afish,” was replaced in the cella at the entrance of the temple. But next morning the
head and hands, which were in human form, were found cut off and lying on the threshold, asif each entrant
should in contempt tread upon these caricatures of ideal humanity; and nothing but the Dagon itself,® the
fish-body, was | eft, which once more lay prostrate before the ark.

But thiswas not all. If the gods of Philistiawere only vanity, the power and strength in which the people
may have boasted, were likewise to appear as unavailing before the Lord. He "laid waste" the peopl e of
Ashdod - asweinfer from 1 Samuel 6:4, 11, 18 - by that terrible plague of southern countries, field-mice,



which sometimesin asingle night destroy a harvest, and are known to have driven whole tribes from their
dwelling-places.> While thus the towns and villages around Ashdod were desolated, the inhabitants of that
city itself and of its neighborhood, suffered from another plague, possibly occasioned by the want caused
by famine, in the form of an epidemic - probably amalignant skin disease,* - highly infectious and fatal in its
character.

Aswe gather from the context, Philistia consisted at that time of afederation of five "cities," or cantons,
under the oligarchical rule of "lords," or princes, with this provision, that no great public measure (such as
the removal of the ark, which had been placed at Ashdod by common decree) might be taken without the
consent of all. Accordingly, on an appeal of the people of Ashdod, the lords of the Philistines ordered the
removal of the ark to Gath, probably judging, that the calamities complained of were due rather to natural
causes than to its presence. But in Gath the same consequences al so followed; and when on its further
transportation to Ekron the public sufferings were even greater and more sudden than before,* the cry
became universal to return the ark to the land of Israel.

The experience of these seven months during which the ark had been in their land, not only convinced the
lords of the Philistines of the necessity of yielding to the popular demand, but also made them careful asto
the manner of handling the ark when returning it to its place. Accordingly they resolved to consult their
priests and soothsayers on this question: "What shall we do in reference to the ark of Jehovah - instruct us
with what we shall send it to its place?' Thereply wasto this effect, that if the ark were returned it should be
accompanied by a"trespass-offering" in expiation of their wrong (L eviticus 6:5; Numbers 5:7), - consisting,
according to common heathen custom, > of votive offerings in gold, representing that wherein or whereby
they had suffered. Never perhaps did superstition more truly appear initsreal character than in the advice
which these priests pressed upon their people. Evidently they were fully acquainted with the judgments
which the God of Israel had executed upon the Egyptians when hardening their hearts, and with solemn
earnestness they urge the return of the ark and atrespass-offering. And yet they are not quite sure whether,
after all, it was not mere chance that had happened to them; and they propose a curious device by which to
decide that question (1 Samuel 6:7-9).

The advice of the priests was literally followed. The ark, with its trespass-offerings,® was placed on a new
cart, which had never served profane purposes. To this were attached two milch cows, on whom never yoke
of other service had been laid, and from whom their calves had just been taken.

No force was to be used to keep them from returning to their calves; no guidance to be given what road to
take. And, behold, it happened as the priests had suggested it would, if it were God Who had smitten them.
"Though lowing as they went" for their calves, the kine took the straight road to the nearest Israelitish
border-city, Beth-shemesh ("the house of the Sun"), followed by the wondering lords of the Philistines. The
boundary was reached, and the Philistines waited to see what would happen. About fourteen miles west of
Jerusalem, on the northern boundary of the possession of Judah, about two miles from the great Philistine
plain, and seven from Ekron, lay the ancient "sun city," Beth-shemesh. It was one of those allotted by
Joshuato the priests (Joshua 21:16), though, of course, not exclusively inhabited by them. To reach it from
Ekron, the great plain hasfirst to be traversed. Then the hills are crossed which bound the great plain of
Philistia. Ascending these, and standing on the top of a steep ridge, avalley stretches beneath, or rather
"the junction of two fine plains."*>" Thisis"the valley of Beth-shemesh," where on that summer afternoon
they were reaping the wheat-harvest (1 Samuel 6:13); and beyond it, on, "the plateau of alow swell or
mound," was the ancient Beth-shemesh itself.

A fit place thisto which to bring the ark from Philistia, right in view of Zorah, the birth-place of Samson.
Here, over these ridges, he had often made those incursions which had carried terror and destruction to the
enemies of Israel. The sound of the approaching escort - for, no doubt, the Philistine "lords" were
accompanied by their retainers, and by a multitude eager to see the result - attracted the attention of the
reapers below. As, literally, "they lifted up their eyes" to the hill whence it slowly wound down, the
momentary fear at seeing the Philistine escort gave place first to astonishment and then to unbounded joy,



asthey recognized their own ark heading the strange procession. Now it had reached the boundary -
probably marked by a"great stone" in the field of Joshua.*®

The Philistines had remained reverently within their own territory, and the unguided kine stood still by the
first landmark in Israel. The precious burden they brought was soon surrounded by Beth-shemites. Levites
were called to lift it with consecrated hands, and to offer first the kine that had been devoted by the
Philistines to the service of the Lord, and then other "burnt-offerings and sacrifices" which the men of Beth-
shemesh had brought. But even so, onitsfirst return to the land, another lesson must be taught to Israel in
connection with the ark of God. It was the symbol to which the Presence of Jehovah in the midst of His
people attached. Alike superstition and profanity would entail judgment at His Hand. What the peculiar
desecration or sin of the Beth-shemites may have been, either on that day of almost unbounded excitement,
or afterwards, we cannot tell.*® Sufficeit that it was something which the people themselves felt to be
incompatible with the "holiness" of Jehovah God (ver. 20), and that it was punished by the death of not less
than seventy persons.® In consequence the ark was, at the request of the Beth-shemites, once more
removed, up the heights at the head of the valley to the "city of forest-trees," Kirjath-jearim, where it was
given in charge to Abinadab, no doubt a L evite; whose son Eleazar was set apart to the office of guardian,
not priest, of the ark.”" Here this sacred symbol remained, while the tabernacle itself was moved from Shiloh
to Nob, and from Nob to Gibeon, till David brought it, after the conquest of Jerusalem, into hisroyal city (2
Samuel 6:2, 3, 12). Thusfor all this period the sanctuary was empty of that which wasits greatest treasure,
and the symbol of God's Personal Presence removed from the place in which He was worshipped.



CHAPTER 4

Samuel as Prophet - The Gathering at Mizpeh - Battle of Eben-ezer; Its Consequences- Samuel's
Administration - The Demand for aKing. (1 SAMUEL 7, 8)

PERHAPS the most majestic form presented, even among the heroes of Old Testament history, isthat of
Samuel, who is specially introduced to us as aman of prayer (Psalm 99:6). Levite, Nazarite, prophet, judge -
each phase of his outward calling seemsto have left itsinfluence on his mind and heart. At Shiloh, the
contrast between the life of self-denial of the young Nazarite and the unbridled self-indulgence of Eli's sons
must have prepared the people for the general acknowledgment of his prophetic office. And Nazarite - God-
devoted, stern, unbending, true to his calling, whithersoever it might direct him, - such was ever the life and
the character of Samuel!

It needed such aman in this period of reformation and transition, when all the old had signally failed, not
through inherent weakness, but through the sin of the people, and when the forms of the new were to be
outlined in their Divine perfectness® The past, the present, and the future of the people seemed to meet in
his history; and over it the figure of the life-Nazarite cast its shadow, and through it the first voice from the
prophetic order washeard in Israel.

The sanctuary, destitute of the ark, and tended by a decrepit priesthood, over which the doom had been
pronounced, had apparently fallen into utter disregard. The ark, carried captive into Philistia, but having
proved a conqueror there, had indeed been restored to I srael, but was rather awitness of the past than the
symbol of present help. The only living hope of Israel centered in the person of Samuel. Although, since the
death of Eli, no longer attached to the sanctuary, which indeed his mission to a certain extent set aside, his
spiritual activity had not been interrupted. Known and owned as prophet, he closely watched, and at the
proper time decisively directed the religious movement in Israel. That decisive hour had now come.

Twenty years had passed since the return of the ark - aperiod, as we gather from the subsequent history,
outwardly of political subjection to the Philistine, and spiritually of religious depression, caused by the
desolateness of their sanctuary, and the manifest absence of the Lord from among His people. It was no
doubt due to the influence of Samuel that these feelings led them towards the Lord. In the language of
Scripture, they "lamented after Jehovah." ® But thiswas only preparatory. It was Samuel's work to direct to
ahappy issue the change which had already begun. His earnest message to all Israel now was: "If with al
your hearts you are returning to Jehovah," -implying in the expression that repentance was primarily of the
heart, and by the form of the Hebrew verb, that that return had indeed commenced and was going on - " put
away the strange gods (Baalim, ver. 4), and the Ashtaroth, and make firm your hearts towards Jehovah" - in
opposition to the former vacillation and indecision - "and serve Him alone." ® To Israel so returning with
their whole heart, and repenting alike by the removal of their sin, and by exercising lively faith, Jehovah
would, as of old, prove a Savior - in the present instance, from the Philistines.

The words of Samuel produced the marks of at least full outward repentance. The next step was to call the
people to one of those solemn national gatherings, in which, as on former occasions (Joshua 23:2, etc.; 24:1,
etc.), they would confess national sins and renew national obligations towards Jehovah. On its mountain
height,®® Mizpeh, the "look out" of Benjamin, was among those ancient sanctuaries in the land, where, asin
Shechem (Joshua 24:26), in Gilgal (Joshua 5:2-12, 15), and in Bethel (Judges 20:18, 23, 26; 21:2), the people
were wont to assembl e for solemn deliberation (Judges 11:11; 20:1). But never before, since the days of
Moses, had Israel so humbled itself before the Lord in confession of sin®” It was thus that Samuel would
prepare for his grand act of intercession on their behalf, and it was under such circumstances that he
publicly exercised, or more probably that he began his office of "judge" (1 Samuel 8:6), in itsrea meaning,
by setting right what was wrong within Israel, and by becoming the means of their deliverance from the
enemy.



The assembly had met in Mizpeh, not with any thought of war, far lessin preparation for it. In fact, when
Israel in Mizpeh heard of the hostile approach of the Philistines, "they were afraid" (ver. 7). But asrebellion
had caused their desertion, so would return bring them help from the Lord. As so generally in this history,
all would happen naturally in the ordinary succession of cause and effect; and yet all would be really and
directly of God in the ordering and arrangement of events. Israel must not go to war, nor must victory be
clueto their own prowess. It must be all of God, and the Philistines must rush on their own fate. Yet it was
quite natural that when the Philistines heard of this grand national gathering at Mizpeh, after twenty years
of unattempted resistance to their rule, they should wish to anticipate their movements; and that, whether
they regarded the assembly as arevival of distinctively national religion or as preparatory for war. Similarly,
it was natural that they would go on this expedition not without serious misgivings as to the power of the
God of Israel which they had experienced during the stay of the ark in their land; and that in this state of
mind they would be prepared to regard any terrible phenomenon in nature as His interposition, and be
affected accordingly.

All thisactually took place, but itsreal causes lay deeper than appeared on the surface. While I srael
trembled at the approach of the Philistines, Samuel prayed,”® and "Jehovah answered him." The great
thunder-storm on that day, which filled the Philistines with panic, was really the Lord's thundering. It wasa
wild mass of fugitives against which Israel went out from Mizpeh, and whom they pursued and smote until
under the broad meadows of Beth-car, "the house of the lamb." And it wasto mark not only the victory, but
its cause and meaning, that Samuel placed the memorial-stone on the scene of this rout, between "the look
out" and Shen, "the tooth," probably arocky crag on the heights down which the Philistines were hurled in
their flight. That stone he named "Eben-ezer, saying, Hitherto hath Jehovah helped us."

Helped - but only "hitherto!" For all Jehovah's help is only "hitherto" - from day to day, and from placeto
place - not unconditionally, nor wholly, nor once for all, irrespective of our bearing. But even so, the
outward consequences of this Philistine defeat were most important. Although their military possession of
certain posts, and their tenure of these districts still continued (comp. 1 Samuel 10:5; 13:4, 11-21; 14:21), yet
the advancing tide of their incursions was stemmed, and no further expeditions were attempted such as that
which had been so signally defeated.®® More than that. In theimmediate vicinity of the field of battle, all the
citieswhich the Philistines had formerly taken from Israel, "with the coasts thereof," - that is, with their
surroundings - were restored to | srael, along the whole line extending north and south from Ekron to Gath.”
Moreover, "the Amorites," or Canaanitish tribesin that neighborhood, had withdrawn from their alliance
with the Philistines: "And there was peace between | srael and the Amorites."

Similarly, order was introduced into the internal administration of the land, at |east so far as the central and
the southern portions of it were concerned. Samuel had his permanent residence in Ramah, where he was
always accessible to the people. But, besides, "he went from year to year in circuit" -to Bethel, thence to
Gilgd,™ returning by Mizpeh to his own home. In each of these centers, sacred, as we have seen, perhaps
from time immemorial, he "judged Israel," - not in the sense of settling disputes between individuals, but in
that of the spiritual and national administration of affairs, asthe center and organ of the religious and
political life of the people.

We have no means of judging how long this happy state of things lasted. As usually, Holy Scripture
furnishes not details even of the life and administration of a Samuel. It traces the history of the kingdom of
God. Aswe have no account of events during the twenty years which preceded the battle of Eben-ezer (1
Samuel 7:2), so we are left in ignorance of those which followed it. From the gathering at Mizpeh, with its
consequences, we are at once transported to Samuel'sold age.”” Heisstill "thejudge;" the same stern,
unbending, earnest, God-devoted man as when in the full vigor of manhood. But he has felt the need of help
in matters of detail; and his two sons are now made "judges," with residence in Beer-sheba,” the ancient
"well of the seven," or "of the oath," on the southern boundary of the land. Their office seemsto have been
chiefly, if not exclusively, that of civil administration, for which in the border district, and so near anomadic
or semi-nomadic population, there must have been ample need.



Unfortunately, they were quite unlike their father. Although not guilty of the wicked practices of Eli's sons,
yet among a pastoral and nomadic population there would be alike frequent opportunity for, and abundant
temptation to, bribery; nor would any other charge against ajudge so quickly spread, or be so keenly
resented as this.”

Soon the murmurs became a complaint; and that loud enough to bring about a meeting of that most ancient
and powerful institution in Israel, "the eldership," or local and tribal oligarchy. Probably it was not merely
discontent with this partial administration of justice that led to the proposal of changing the form of
government from a pure theocracy to hereditary monarchy. Other causes had long been at work. We know
that asimilar proposal had been made to Gideon (Judges 8:22), if not to Jephthah (Judges 11:6). Although in
both instances these overtures had been declined, the feeling which prompted it could only have gained
strength. An hereditary monarchy seemed the only means of combining the tribes into one nation, putting
an end to their mutual jealousies, and subordinating tribal to national interests. All nations around had their
kings; and whether for war or in peace, the want of a strong hand wielding a central power for the common
good must have been increasingly felt.

Moreover, the ancient God-given constitution of Israel had distinctly contemplated and provided for a
monarchy, when once the people had attained a settled state in the land. It must be admitted that, if ever,
circumstances now pointed to this as the proper period for the change. Theinstitution of "judges," however
successful at timesand inindividuals, had failed as awhole. It had neither given external security nor good
government to the people. Manifestly, it was at an end. Samuel must soon die; and what after him? Wouldit
not be better to make the change under his direction, instead of leaving the people in charge of two men
who could not even keep their hands from taking bribes? Many years had elapsed since the battle of
Mizpeh, and yet the Philistines were not driven out of the land. In fact, the present administration held out
no prospect of any such result. Thisthen, if ever was the proper time to carry out the long-desired and
much-needed reform.

It cannot be denied that there was much force in all these considerations; and yet we find that not only
Samuel resented it, but that God also declared it avirtual rejection of Himself. The subject is so important as
to require careful consideration.

First, asto the facts of the case. The "elders of Israel" having formally applied to Samuel: "Make us now a
king to judge us, like all the nations," on the ground of his own advanced age and the unfitness of his sons,
"the thing was evil in the eyes of Samuel asthey spakeit,” Giveusaking to judge us." But instead of
making an immediate reply, Samuel referred the matter to the Lord in prayer. The view which Samuel had
taken was fully confirmed by the Lord, Who declared it arejection of Himself, similar to that of their fathers
when they forsook Him and served other gods. Still He directed His prophet to grant their request, with this
twofold proviso: to "bear strong testimony against them" " in reference to their sin in this matter, and to
"declare to them the right of the king," - not, of course, as God had fixed it, but as exercised in those heathen
monarchies, the like of which they now wished to inaugurate in Israel. Samuel having fully complied with the
Divine direction, and the people still persisting in their request, the prophet had now only to await the
indication from on high as to the person to be appointed king - till which time the deputies of Israel were
dismissed to their homes.

Keeping in view that there was nothing absolutely wrong in Israel's desire for amonarchy (Deuteronomy
17:14, etc.; comp. even Genesis 17:6, 16; 35:11), nor yet, so far aswe can judge, relatively, as concerned the
time when this demand was made, the explanation of the difficulty must lie in the motives and the manner
rather than in the fact of the "elders," request. In truth, it is precisely this- the "wherefore" and the "how,"
not the thing itself, - not that they spake it, but "as they spakeit," which was "evil in the eyes of Samuel." "’
Israel asked "aking" to "judge" them, such as those of all the nations. We know what the term "judge”
meant in Israel. It meant implicit reliance for deliverance from their enemies on an individual, specialy God-
appointed - that is, really on the unseen God. It was this to which the people had objected in the time of
Gideon, and which they would no longer bear in the days of Samuel. Their deliverance was unseen, they
wanted it seen; it was only certain to faith, but quite uncertain to them in their state of mind; it wasin



heaven, they wanted it upon earth; it was of God, they wanted it visibly embodied in aman. In this aspect of
the matter, we quite understand why God characterized it as arejection of Himself, and that in referenceto it
He directed Samuel to "bear strong testimony against them."

But sinisever also folly. In asking for amonarchy like those around them, the people were courting a
despotism whose intolerable yoke it would not be possible for them to shake off in the future (1 Samuel
8:18). Accordingly, in this respect Samuel was to set before them "the right of theking" (vers. 9, 11),”® that
is, theroyal rights, as claimed by heathen monarchs. But whether from disbelief of the warning, or the
thought that, if oppressed, they would be able to right themselves, or, as seemsto us, from deliberate choice
in view of the whole case, the "elders" persisted in their demand. And, truth to say, in the then political
circumstances of the land, with the bond of national unity almost dissolved, and in the total failure of that
living realization of the constant Presence of the Divine "Judge," which, if it had existed, would have made
His"reign" seem the most to be desired, but, when wanting, made the present state of things appear the
most incongruous and undesirable, their choice seemsto us only natural. In so doing, however, they
became openly unfaithful to their calling, and renounced the principle which underlay their national history.
Y et even so, it was but another phase in the development of this history, another stage in the progress
towards that end which had been viewed and willed from the first.”



CHAPTER 5

The Calling of Saul - Occasion of his Interview with Samuel -Samuel Communes with Saul - Saul is Anointed
King - The Three "Signs" - Their Deeper Significance. (1 SAMUEL 9-10:16)

THE Divinedirection for which prophet and people were to wait was not long withheld. It came, as so often,
through a concurrence of natural circumstances, and in the manner least expected. Its object, if we may
venture to judge, was to embody in the person of the new king the ideal which Israel had had in view in
making their demand for amonarchy. He should possess all the natural attractions and martial qualities
which the people could desiderate in their king; he should reflect their religious standpoint at its best; but
he should also represent their national failings and the inmost defect of their religiouslife: that of combining
zeal for thereligion of Jehovah, and outward conformity to it, with utter want of real heart submission to the
Lord, and of true devotedness to Him.

Thus viewed, we can understand alike the choice of Saul at thefirst, hisfailure afterwards, and hisfinal
rejection. The people obtained precisely what they wanted; and because he who was their king so
corresponded to their ideal, and so reflected the national state, he failed. If, therefore, it iswith afeeling of
sadness that we follow this story, we must remember that its tragic element does not begin and end with
Saul; and that the meaning of hislife and career must be gathered from a deeper consideration of the history
of hispeople. In truth, the history of Saul isasummary and areflection of that of Israel. A monarchy such as
his must first succeed, and finally fail when, under the test of trials, itsinmost tendencies would be brought
to light. Such areign was also necessary, in order to bring out what was the real meaning of the people's
demand, and to prepare Israel for the king of God's el ection and selection in the person of David.

Of all thetribesin Israel perhaps the most martial, although the smallest, was that of Benjamin. The "family"
of Abiel ® was, indeed, not famous for wealth or influence. But it must have occupied a prominent placein
Benjamin for the manly qualities and the military capacity of its members, since within anarrow circleit
numbered such men as Saul, Jonathan, and Abner.®* The whole of this history gives such sketches of
primitivelifein Israel asto provethat it was derived from early and authentic sources.

Kish, the father of Saul, and Ner, the father of Abner, were brothers, the sons of Abiel (comp. 1 Samuel
14:51). Theformer is described in the text as"a hero of might," by which, asin the case of Boaz, who is
similarly designated (Ruth 2:1), were meant in those times men stalwart, strong, and true, worthy
representatives and, if need were, defenders of their national rights and of their national religion. Such, no
doubt, was also the father of Abner. And yet there was exquisite simplicity about the family-life of these
great, strong men. Kish had lost his she-asses - aloss of some consequence in times of such poverty that a
man would consider "the fourth part of a shekel," or asus- about 6 and 1/2d. of our money - as quite an
adequate gift to offer a"seer" in return for consulting him (1 Samuel 9:8). To find, if possible, the straying
animals, Saul, the only son of Kish” aswe infer from the text, was sent in company with a servant. Saul,
"the asked-for," was not only "choice® and goodly," like all hisrace, but apparently as handsome as any
man in the land, and taller than any by head and shoulders. In any country and age thiswould tell in favor
of apopular leader, but especially in ancient times® and more particularly in Israel at that period.

From his home at Gibeah® Saul and his servant passed in a north-westerly direction over a spur of Mount
Ephraim. Thence they turned in their search north-eastward to "the land of Shalishah," probably so called
from the circumstance that three Wadys met there,?® and then eastwards to the land of Shaalim -probably
"the hollow," the modern Salem. Having traversed another district, which is called "the land of Y emini," -
either "theright hand," or else "of Benjamin," though apparently not within the territory of Benjamin- they
found themselvesin the district of Zuph, where Samuel's home at Ramah was?’

For three days had the two continued their unsuccessful search, when it occurred to Saul that their long
absence might cause his father more anxiety than the straying of the she-asses. But before returning home,



Saul's servant suggested that since they were just in view of the city where "the seer” lived, they might first
consult him asto "the way" they "should go" in order to find the she-asses.®

Having ascertained that the seer was not only in the city, but that the people had had "a sacrifice" on the
"height" outside, where, aswe know (1 Samuel 7:17), Samuel had built an altar, the two hastened on, in the
hope of finding him in the city itself, before he went up "to bless," or speak the prayer of thanksgiving, with
which the sacrificial meal would begin. For, amidst the guests gathered there, the two strangers could have
little expectation of finding access to the president of the feast. They had just entered the city itself, and
were"inthe gate," or wide place inside the city-entrance, where the elders used to sit and popular
assemblies gathered, when they met Samuel coming from an opposite direction on hisway to the "Bamah,"
or sacrificial "height." To Saul'sinquiry for "the seer's house," Samuel replied by making himself known®
He had expected him - for the day before the Lord had expressly intimated it to him. Indeed, Samuel had
prepared for it by ordering the choicest piece of that which was to be eaten of the sacrifice to be set aside
for his guest - so sure was he of hisarrival. And now when he saw before him in the gate the stateliest and
finest-looking manin al Israel, the same voice which had led him to expect, indicated that this was the future
leader of God's people.

The bearing of Samuel towards Saul was precisely such as the circumstances required. Moreover, it was
consistent throughout, and dignified. An entirely new office, involving the greatest difficulties and
responsibilities, was most unexpectedly to be almost thrust upon Saul; an office, besides, the reality of
which would not only be soon tested by such enemies as the Philistines, but to which he had neither family
nor personal claims, and which would be sure to excite tribal jealousies and personal envies. To prepare
Saul, it was necessary to call forth in him expectations, it might be vague, of great things; to inspire him with
absol ute confidence in Samuel as the medium through whom God spake; and finally, by converse on the
deepest concerns of Israel, to bring out what lay inmost in his heart, and to direct it to its proper goal.
Accordingly, Samuel invited Saul first to the feast and then to his house, at the outset intimating that he
would tell him all that wasin his heart (ver. 19). This assuredly could not have reference to the finding of the
she-asses, since he immediately informed Saul about them, as evidence that he was "a seer," whose words
must, therefore, be received as a message coming from God. Mysterious as was the allusion to what wasin
Saul's heart, the remark which accompanied hisintimation of the finding of the she-asses sounded even
more strange. Asif treating such aloss as avery small matter, he added (ver. 20). "And whoseisall that is
desirablein Israel? Isit not thine and thy father's house?'®

The remark was so strange both in itself and as coming from "the seer," that Saul, feeling its seeming
incongruity, could only answer by pointing to the fact that Benjamin was the smallest tribe, and hisown
family among the least influential in it. Saul was undoubtedly aware that I srael had demanded and were
about to receive from Samuel aking. Hisreply leaves the impression on us, that, although, probably he did
not exactly formulate it in his own mind, yet Samuel's words had called up in him thoughts of the kingdom.
Else why the reference to the size of histribe and the influence of hisfamily? And this was exactly what
Samuel had wished: gradually to prepare him for what was coming. Apparently the "seer" made no answer
to what Saul had said. But at the sacrificial feast he pursued the same course towards his guest. To the
Ephrai mites there assembled he was, of course, unknown. But even they must have been surprised at
finding that, while the mass of the people feasted outside, among the thirty principal guestswho were
bidden into "the parlor," not only was the chief place given to this stranger, but that the principal portion of
the sacrifice had, as amark of special honor, been reserved for him.

Thefeast was past, and Saul followed his host to his house. There on the flat roof,** so often the scene of
private converse in the East, Samuel long "communed" with Saul, no doubt of "all that wasin his heart;"
not, indeed, of the office about to be conferred on him, but of the thoughts which had been called up in Saul
that day: of Israel's need, of Israel's sin, of Israel's help, and of Israel's God. After such "communing,”
neither of them could have found much sleep that night. It was gray dawn when they rose; and as the
morning broke, Samuel called up to Saul on the roof that it was time to depart. He himself convoyed him
through the town; then, sending forward the servant, he stopped to deliver the message of God. Taking a
vial of 0il,”” he"anointed" Saul, thus placing the institution of royalty on the same footing as that of the



sanctuary and the priesthood (Exodus 30:23, etc., Leviticus 8:10, etc.), as appointed and consecrated by God
and for God, and intended to be the medium for receiving and transmitting blessing to His people. And with
this, akiss, in token of homage (Psalm 2:12), and the perhaps not quite unexpected message: "Isit not that
Jehovah hath anointed thee to be prince over His inheritance?" Saul was appointed thefirst king in Israel.

In order to assure Saul of the Divine agency in all this, Samuel gave him three signs. Each was stranger than
the other, and all were significant of what would mark the path of Isragl's king. After leaving Samuel, coming
from Ephraim, he would cross the northern boundary of Benjamin by the grave of Rachel.* There he would
meet two men who would inform him of the finding of the she-asses and of hisfather's anxiety on his
account.

This, as confirming Samuel's words, would be a pledge that it was likewise by God's appointment he had
been anointed king. Thusthefirst sign would convey that his royalty was of God. Then as he passed
southwards, and reached "the terebinth Tabor," * three men would meet him, coming from an opposite
direction, and "going up to God, to Bethel," bearing sacrificial gifts.

These would salute him, and, unasked, give him a portion of their sacrificial offerings- two loaves, probably
one for himself, another for his servant. If, as seems|likely, these three men belonged to "the sons of the
prophets,” the act was even more significant. It meant homage on the part of the godly in Israel, yet such as
did not supersede nor swallow up the higher homage due to God - only two loaves out of all the sacrificial
gifts being presented to Saul. To Saul this, then, would indicate royalty in subordination to God. The last
was the strangest, but, rightly understood, also the most significant sign of all. Arrived at Gibeah Elohim, his
own city, or else the hill close by, where the Philistines kept agarrison,” he would, on entering the city,
meet "aband of prophets' coming down from the Bamah, or sacrificial height, in festive procession,
preceded by the sound of the nevel, lute or guitar, the thof, or tambourine (Exodus 15:20), the flute, and the
chinnor * or hand-harp, themselves the while "prophesying."

Then "the Spirit of Jehovah" would "seize upon him," and he would "be turned into another man." The
obvious import of this"sign," in combination with the others, would be: royalty not only from God and
under God, but with God. And all the more significant would it appear, that Gibeah, the home of Saul, where
al knew him and could mark the change, was now held by a garrison of Philistines; and that Israel's
deliverance should there commence” by the Spirit of Jehovah mightily laying hold on Israel's new king, and
making of him another man. When all these "signs happen to thee," added the prophet, "do to thyself what
thy hand findeth" (as circumstances indicate, comp. Judges 9:33); concluding therefrom: "for God is with
thee."

The event proved as Samuel had foretold. Holy Scripture passes, indeed, lightly over the two first signs, as
of comparatively lessimportance, but records the third with the more full detail. It tells how, immediately on
leaving Samuel, "God turned to Saul another heart" (ver 9); how, when he met the band of prophets at
Gibeah (ver. 10, not "the hill," asin our Authorised Version), "the Spirit of Elohim" "seized" upon him, and
he "prophesied among them;" so that those who had so intimately known him before exclaimed in
astonishment: "What is this that has come unto the son of Kish? s Saul also among the prophets?' Upon
which "one from thence," more spiritually enlightened than the rest, answered: "And who istheir father?'
implying that, in the case of the other prophets also, the gift of prophecy was not of hereditary descent.®
Thusthe proverb arose: "Is Saul also among the prophets?' to indicate, according to circumstances, either a
sudden and almost incredible change in the outward religious bearing of a man, or the possibility of its
occurrence.

But there are deeper questions here which must, at least briefly, be answered. Apparently, there were
aready at that time prophetic associations, called "schools of the prophets." Whether these owed their
origin to Samuel or not, the movement received at least a mighty impulse from him, and henceforth became a
permanent institution in Israel. But this"prophesying" must not be considered asin all cases prediction. In
the present instance it certainly was not such, but, as that of the "elders" in the time of Moses (Numbers
11:25), an ecstatic state of areligious character, in which men unreservedly poured forth their feelings. The



characteristics of this ecstatic state were entire separation from the circumstances around, and compl ete
subjection to an extraordinary influence from without, when thoughts, feelings, words, and deeds were no
longer under personal control, but became, so to speak, passive instruments. Viewing it in thislight, we can
understand the use made of music, not only by true prophets, but even among the heathen. For the effect of
music is to detach from surrounding circumstances, to call forth strong feelings, and to make usyield
ourselvesimplicitly to their influence.

In the case of the prophets at Gibeah and in that of Saul, this ecstatic state was under the influence of the
"Spirit of Elohim."* By this, asin the case of the judges,"® we are, however, not to understand the abiding
and sanctifying Presence of the Holy Ghost dwelling in the heart as His temple. The Holy Ghost was
peculiarly "the gift of the Father" and "of the Son," and only granted to the Church in connection with, and
after the Resurrection of our Blessed Lord.

Under the Old Testament, only the manifold influences of the Spirit were experienced, not His indwelling as
the Paraclete. This appears not only from the history of those so influenced, and from the character of that
influence, but even from the language in which it is described. Thus we read that the Spirit of Elohim "seized
upon" Saul, suddenly and mightily laid hold on him, - the same expression being used in Judges 14:6, 19;
15:14; 1 Samuel 16:13; 18:10. But athough they were only "influences" of the Spirit of Elohim, it need
scarcely be said that such could not have been experienced without deep moral and religious effect. The
inner springs of the life, thoughts, feelings, and purposes must necessarily have been mightily affected. It
was so in the case of Saul, and the contrast was so great that his fell ow-townsmen made a proverb of it. In
the language of Holy Scripture, his "heart," that is, in Old Testament language, the spring of hisfeeling,
purposing, and willing, was "turned into another" from what it had been, and he was "turned into another
man," with quite other thoughts, aims, and desires than before. The difference between this and what in the
New Testament is designated as "the new man," istoo obviousto require detailed explanation. But we may
notice these two asimportant points: asin the one case it was only an overpowering influence of the Spirit
of Elohim, not the abiding Presence of the Paraclete, so the moral effects produced through that influence
were not primary, but secondary, and, so to speak, reflex, while those of the Holy Ghost in the hearts of
God's people are direct, primary, and permanent.**

The application of these principlesto "the spiritual gifts' in the early Church will readily occur to us. But
perhapsit is more important to remember that we are always- and now more than ever - prone to confound
the influences of the Spirit of God with His abiding Presence in us, and to mistake the undoubted moral and
religious effects, which for atime may result from the former, for the entire inward change, when "all old
things have passed away," and, "all things have become new," and are "of Christ." Y et the oneisonly the
reflex influence of the spirit of man, powerfully influenced by the Spirit of Elohim; the other the direct work
of the Holy Ghost on the heart.

One of the effects of the new spiritual influence which had come upon Saul was, that when hisuncle, Ner,
met him upon the Bamah, or high place (ver. 14), probably joining him in his worship there to find out the
real meaning of a change which he must have seen more clearly than any other, and which it would readily
occur to him to connect with the visit to Samuel, he forbore to gratify a curiosity, probably not unmixed with
worldly ambition and calculations.

But yet another charge had Samuel given to Saul before parting (ver. 8), and that not only acharge, but a
life-direction, awarning, and atest of what wasin him. That he understood it, is evident from 1 Samuel 13:7,
8. But would he submit to it, or rather to God? That would be to him the place and time when the two ways
met and parted - and his choice of either one or the other would be decisive, both so far as hislife and his
kingdom were concerned.



CHAPTER 6

Saul Chosen King at Mizpeh - His Comparative Privacy - Incursion of Nahash - Relief of Jabesh-gilead -
Popular Assembly at Gilgal - Address of Samuel. (1 SAMUEL 10:17-12:25.)

IN answer to the people's demand, Saul had been selected as their king. The motives and views which
underlay their application for aking were manifest. They had been clearly set before the representatives of
Israel by Samuel; and they had not gainsaid the correctness of his statement. They wanted not only aking,
but royalty like that of the nations around, and for the purpose of outward deliverance; thus forgetting
God's dealingsin the past, disclaiming simple trust in Him, and disbelieving the sufficiency of His
leadership. In fact, what they really wanted was a king who would reflect and embody their idea of royalty,
not the ideal which God had set before them. And no better representative of Israel could have been found
than Saul, alike in appearance and in military qualification; nor yet atruer reflex of the people than that which
his character and religious bearing offered. He was the typical Israglite of his period, and this neither as
regarded the evil-disposed or "sons of Belial," nor yet, of course, the minority of the truly enlightened, but
the great body of the well-disposed people. If David was the king "after God's own heart," Saul wasthe king
after the people's own heart. What they had asked, they obtained; and what they obtained, must fail; and
what failed would prepare for what God had intended.

But as yet the choice of Saul had been a secret between the messenger of the Lord and the new king. Asin
every other case, so in this,'® God would give the person called to most difficult work every opportunity of
knowing Hiswill, and every encouragement to do it. For this purpose Samuel had first called up great
thoughts in Saul; then "communed" with him long and earnestly; then given him undoubted evidence that
the message he bore was God's; and, finally, embodied in one significant direction alike awarning of his
danger and guidance for his safety. All this had passed secretly between the two, that, undisturbed by
influences from without, Saul might consider his calling and future course, and thisin circumstances most
favorable to a happy issue, while the transaction was still, asit were, between God and himself, and before
he could be led astray by the intoxicating effect of success or by popular flattery.

And now this brief period of preparation was past, and what had been done in secret must be confirmed in
public."® Accordingly Samuel summoned the people - no doubt by their representatives-to a solemn
assembly "before Jehovah" in Mizpeh. Here the first great victory over the Philistines had been obtained by
prayer (7:5), and here there was an "altar unto Jehovah" (ver. 9). As so often before, the lot was solemnly
cast to indicate the will of God. But before so doing, Samuel once more presented to the people what the
leadership of the Lord had been in the past, and what their choice of another |eadership implied. This not
with the view of annulling the proposed establishment of royalty, but with that of leading the peopleto

repentance of their sinin connection with it. But the people remained unmoved. And now the lot was drawn.
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It fell on Saul, the son of Kish. But although he had come to Mizpeh, he could not be found in the assembly.
It was a supreme moment in the history of Israel when God had indicated to His people, gathered before
Him, their king by name. In circumstances so urgent, inquiry by the Urim and Thummim seemed appropriate.
The answer indicated that Saul had conceal ed himself among the baggage on the outskirts of the
encampment. Even this seems characteristic of Saul. It could have been neither from humility nor modesty
- both of which would, to say the |east, have been here misplaced. It isindeed true that this was amoment in
which the heart of the bravest might fail,*® and that thoughts of what was before him might well fill him with
anxiety "’
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Saul must have known what would be expected of him as king. Would he succeed in it? He knew the tribal
and personal jeal ousies which his election would call forth. Would he be strong enough to stand against
them? Such questions were natural. The only true answer would have been a spiritual one. Unableto giveit,
Saul withdrew from the assembly. Did he wonder whether after all it would come to pass or what would



happen, and wait till a decision was forced upon him? The people, at any rate, saw nothing in his conduct
that seemed to them strange; and so we may take it that it was just up to the level of their own conceptions,
though to us it appears very different from what a hero of God would have done.'®

And so the newly-found king was brought back to the assembly. And when Samuel pointed to him as he
stood there, "from his shoulders upward" overtopping every one around, the people burst into a shout: "Let
the king live!" For thus far Saul seemed the very embodiment of their ideal of aking. The transaction was
closed by Samuel explaining to the people, thistime not "the right of theking" (1 Samuel 8:9, 11), as claimed
among other heathen nations whom they wished to imitate, but "the right of the kingdom" *® (10:25), asit
should exist in Isragl in accordance with the principles laid down in Deuteronomy 17:14-20. Thiswas put in
writing, and the document solemnly deposited in the tabernacle.

For the moment, however, the establishment of the new monarchy seemed to bring no change. Saul returned
to hishome in Gibeah, attended indeed on hisjourney, by way of honor, by "aband whom Elohim had
touched in their hearts," and who no doubt "brought him presents" as their king. But he also returned to his
former humble avocations. On the other hand, "the sons of Belial" not only withheld such marks of homage,
but openly derided the new king as wanting in tribal influence and military means for his office. When we
bear in mind that these represented a party, possibly belonging to the great tribes of Judah and Ephraim, so
strong as openly to express their opposition (1 Samuel 11:12), and sufficiently numerous not to be resisted
by those who thought otherwise, the movement must have been formidable enough to dictate as a
prudential measure the retirement of Saul till the time when events would vindicate his election. And so
complete was that privacy, that even the Philistine garrison in Gibeah remained in ignorance of the fact of
Saul's new office, and of what it implied; and that in the east, across the Jordan, the Ammonite king who
waged war with Israel was apparently wholly unaware of any combined national movement on the part of
the people, or of any new center of union and resistance against acommon enemy.

This expedition on the part of Nahash, king of the Ammonites, to which we have just referred, is otherwise
also of interest, as showing that the desire of Israel after aking must have sprung from other and deeper
motives than merely the age of Samuel, or even the conduct of his sons. From 1 Samuel 12:12 it appears that
the invasion by Nahash commenced before | srael's demand for aking, and was, indeed, the cause of it; thus
proving that, as Samuel charged them, distrust of their heavenly Leader was the real motive of their
movement. The expedition of Nahash had no doubt been undertaken to renew the claims which his
predecessor had made, and to avenge the defeat which Jephthah had inflicted upon him (Judges 11:13, 33).
But Nahash had penetrated much farther into Israelitish territory than his predecessor. His hordes had
swarmed up the lovely rich valley of the Jabesh, laying bare its barley-fields and olive plantations, and
wasting its villages; and they were now besieging the capital of Gilead - Jabesh-gilead - which occupied a
commanding position on the top of anisolated hill overhanging the southern crest of the valley. In their
despair, the people of Jabesh offered to surrender, but Nahash, in hisinsolence, insisted that he would
thrust out their right eyes, avowedly to "lay it as a shame upon all Israel." Terrible as these conditions were,
the "elders" of Jabesh saw no means of resisting, and only begged seven days' respite, to see whether any
wereleft in Israel able and willingto save them. In the foolhardiness of his swagger, Nahash consented, well
assured that if Israel were, as he fully believed, incapable of a combined movement for the relief of Jabesh,
the whole land would henceforth be at his mercy, and between Philistiain the west and Ammon in the east,
Israel -their land and their God - would lie helpless before the heathen powers.

Itis, to say theleast, a curious coincidence that Jabesh was the only town in Israel which had not taken part
in the exterminating warfare against the tribe of Benjamin (Judges 21:9). But it was not on that ground, but
because tidings had no doubt reached them of the new royal officein Israel,"*° that their messengers went
straight to Gibeah. It was evening when Saul returned home "behind the oxen," with which he had been
working,"* to find Gibeah strangely moved.

Thetidings which the men of Jabesh had brought had filled the place with impotent lamentation, not roused
the peopleto action. So low had Israel sunk! But now, as he heard it, once more "the Spirit of Elohim seized
upon Saul." He hewed in pieces the "yoke of oxen" with which he had just returned, and sent -probably by



the messengers from Jabesh - these pieces throughout the land, bidding those know who had no higher
thoughts than self, that thus it would be done to their oxen who followed not after Saul and Samuel in the
general war against Ammon.

This, if ever, was the time when the Divine appointment of Saul must be vindicated; and to indicate this he
conjoined with himself Samuel, the venerated prophet of God, so long the judge of Israel. It issaid that "the
terror of Jehovah" fell upon the people.*? From all parts of the land armed men trooped to the trysting-place
at Bezek, within theterritory of Issachar, near to Bethshan, and almost in a straight line to Jabesh. Three
hundred thousand from Israel, and thirty thousand from Judah,"® (for that territory wasin part held by the
Philistines), had obeyed the summons of Saul. It was not an army, but aban- alandsturm - an armedrising
of the people.

From the brow of the hill on which Bethshan lay, in the plain of Jezreel, you might look across Jordan and
see Jabesh-gilead on its eminence. A very few hours would bring relief to the beleaguered city, and so they
bade them know and expect. A feigned promise of subjection on the morrow made Nahash and his army
even more confident than before. And what, indeed, had they to fear when al Israel lay so helplessly
prostrate?

It was night when Saul and the armed multitude which followed him broke up from Bezek. Little did he know
how well the brave men of Jabesh would requite the service; how, when on that disastrous day on Mount
Gilboahe and his sonswould fall in battle, and the victorious Philistines fasten their dead bodies to the
walls of Bethshan, these brave men of Jabesh would march all night and rescue the fallen heroes from
exposure (1 Samuel 31:8-13). Strange that Saul's first march should have been by night from Bethshan to
Jabesh, the same route by which at the last they carried his dead body at night.

But no such thoughts disturbed the host as they crossed the fords of the Jordan, and swarmed up the other
bank. A few hours more, and they had reached the valley of the Jabesh. Following the example of Gideon
(Judges 7:16), Saul divided the people "into three companies." From the rear and from either flank they fell
upon the unsuspecting Ammonites when most secure - "in the morning watch," between three and six
o'clock. A general panic ensued; and before the rout was ended not two of the enemy were |eft together.
The revulsion of popular feeling toward Saul was complete. They would even have killed those who had
formerly derided the new monarchy. But Saul refused such counsel. Rather did Samuel make different use of
the new state of feeling. On his proposal the people followed him and Saul to Gilgal, to which place so many
sacred memories clung. Here they offered thank and peace-offerings, and greatly rejoiced as they renewed
"the kingdom," and, in the sense of real and universal acknowledgment, "made Saul king before Jehovah."™*

Although all hislifetime Samuel never ceased to judge Israel, yet his official work in that capacity had now
cometo an end. Accordingly he gave a solemn and public account of hisadministration, calling alike the
Lord and His anointed to witness of what passed between him and the people. Leaving his sons to bear the
responsibility™ of their own doings, he challenged any charge against himself. But, as afaithful servant of
the Lord, and ruler in Israel, he went further. Fain would he bring them to repentance for their great sinin the
manner wherein they had demanded aking.™® One by one he recalled to them the "righteous doings" of
Jehovah in the fulfillment of His covenant-promisesin the past.™*’

In contrast to this never-failing help, he pointed to their unbelief, when, unmindful of what God had done
and distrustful of what He would do, they had, on the approach of serious danger, virtually said concerning
Hisleadership, "Nay, but aking shall reign over us." And God had granted their desire. But upon their and
their king's bearing towards the Lord, not upon the fact that they had now aking, would the future of Israel
depend. And thistruth, so difficult for them to learn, God would now, asit were, prove beforethemina
symbol. Did they think it unlikely, nay, well-nigh impossible, to fail in their present circumstances? God
would bring the unlikely and seemingly incredible to passin amanner patent to all. Wasit not the time of
wheat-harvest,"® when in the east not a cloud darkens the clear sky? God would send thunder and rain to
convince them, by making the unlikely real, of the folly and sin of their thoughts in demanding a king.**?



So manifest a proof of the truth of what Samuel had said, and of the nearness of God and of His personal
interposition, struck terror into the hearts of the people, and led to at |east outward repentance. In reply to
their confession and entreaty for his continued intercession, Samuel assured then, that he would not fail in
his duty of prayer for them, nor yet God, either in His faithfulness to His covenant and promises, or in His
justice and holinessif they did wickedly.

And so the assembly parted - Israel to their tents, Saul to the work of the kingdom which lay to his hands,
and Samuel to the far more trying and difficult duty of faithfully representing and executing the will of God
as His appointed messenger in the land.



CHAPTER 7

Saul Marches against the Philistines- Position of the two Camps- Jonathan's Feat of Arms- Saul Retreatsto
Gilgd - Terror among the People - Saul's Disobedience to the Divine Command, and Rejection of his
Kingdom. (1 SAMUEL 13)

AT Gilgal Saul had been accepted by the whole people as their king,”® and it now behooved him to show
himself such by immediately taking in hand as his great work the liberation of the land from Israel's
hereditary enemy the Philistines.

For this purpose he selected from the armed multitude at Gilgal three thousand men, of whom two thousand
under his own command were posted in Michmash and in Mount Bethel, while the other thousand
advanced under Jonathan to Gibeah of Benjamin (or Gibeah of Saul). Closeto this, alittle to the north, at
Geba, the Philistines had pushed forward an advanced post, perhaps from Gibeah, to a position more
favorable than the latter. Unable, with the forces at his disposal, to make aregular attack, it seemsto have
been Saul's purpose to form the nucleus of an army, and meanwhile to blockade and watch the Philistinesin
Geba. So far aswe can judge, it does not appear to have lain within his plan to attack that garrison, or else
the enterprise would have been undertaken by himself, nor would it have caused the surprise afterwards
excited by Jonathan's success.

Asitisof considerableimportance for the understanding of this history to have a clear idea of the scene
where these events took place, we add the most necessary details. Geba, the-post of the Philistines, lay ona
low conical eminence, on the western end of aridge which shelves eastwards towards the Jordan. Passing
from Geba northwards and westwards we come to a steep descent, leading into what now is called the
Wady-es-Suweinit. This, no doubt, represents the ancient "passage of Michmash" (1 Samuel 13:23). On the
opposite steep brow, right over against Geba, lies Michmash, at a distance of barely three milesin anorth-
westerly direction. This Wady-es-Suweinit is also otherwise interesting. Running up in a north-westerly
direction towards Bethel, the ridge on either side the wady juts out into two very steep rock-covered
eminences - one south-west, towards Geba, the other northwest, towards Michmash. Side wadys, trending
from north to south behind these two eminences, render them quite abrupt and isolated. These two peaks, or
"teeth," were respectively called Bozez, "the shining," and Seneh, either "the tooth-like," "the pointed," or
perhaps "the thorn," afterwards the scene of Jonathan's daring feat of arms (1 Samuel 14:1-13). Bethel itself
lies on the ridge, which runs in a north-westerly direction from Michmash. From this brief sketch it will be
seen that, small as Saul's army was, the Philistine garrison in Geba was, to use amilitary term, completely
enfiladed by it, since Saul with histwo thousand men occupied Michmash and Mount Bethel to the north-
east, north, and north-west, threatening their communications through the Wady-es-Suweinit with Philistia,
while Jonathan with his thousand men lay at Gibeah to the south of Geba.

But the brave spirit of Jonathan could ill brook enforced idlenessin face of the enemy. Apparently without
consultation with his father, he attacked and "smote" the Philistine garrison in Geba. The blow was equally
unexpected by Philistine and Israglite. In view of the preparations made by the enemy, Saul now retired to
Gilgd - probably not that in which the late assembly had been held, but the other Gilgal near Jericho.***

Hither "the people were called together after Saul." But the impression |eft on usis, that from the first the
people were depressed rather than elated, frightened rather than encouraged by Jonathan's feat of arms.
And no wonder, considering not only the moral unpreparedness of the people, but their unfitnessto cope
with the Philistines, alike so far as arms and military training were concerned. The hundreds of thousands
who had followed Saul to Jabesh were little better than an undisciplined mob that had seized any kind of
weapons. Such a multitude would be rather a hindrance than ahelp in awar against disciplined infantry,
horsemen, and war-chariots. In fact, only three thousand of them were fit to form the nucleus of an army,
and even they, or what at last remained of them to encounter the Philistines, were so badly equipped that
they could be truthfully described as without either "sword or spear” (13:22).'



The army with which the Philistines now invaded the land was the largest and best appointed,*” which they
had yet brought into the field. Avoiding the former mistake of allowing their opponents to take them inflank
by camping in Michmash, the Philistines now occupied that post themselves, their line extending thither
from Beth-aven.”

From their position at Gilgal the Israglites could see that mighty host, and under the influence of terror
rapidly melted away. Some passed across the Jordan, the most part hid themselvesin the caves and pits and
rocks with which the whole district around the position of the Philistines abounds. The situation was indeed
becoming critical in the extreme. Day by day the number of deserters increased, and even those who yet
remained "behind him," "were terrified." '

And still Saul waited from day to day for that without which he had been told he must not move out of
Gilgal, and which now was so unaccountably and, asit would seem to acommander, so fatally delayed! It
will be remembered that on parting from Saul, immediately after his anointing, Samuel had spoken these
somewhat mysterious words (1 Samuel 10:7, 8): "And it shall be when these signs shall come unto thee, do
for thyself as thine hand shall find, for Elohim iswith thee. And when thou goest down before me to Gilgal, -
and behold | am going down to thee,'® - to offer burnt-offerings and to sacrifice sacrifices of peace-
offerings, seven days shalt thou tarry till | come to thee, and shew thee what thou shalt do."

Thefirst part of Samuel'sinjunction - to do as his hand should find - Saul had followed when making war
against Nahash. It is the second part which sounds so mysterious. It will be remembered that, immediately
after the defeat of Nahash, Saul and the people had, on the suggestion of Samuel, gone to Gilgal, thereto
"renew the kingdom." Manifestly that visit to Gilgal could not have been meant, since, so far from having to
wait seven days for the arrival of Samuel, the prophet had accompanied Saul thither. It can, therefore, only
have been intended to apply to thisretreat of Saul upon Gilgal in preparation for hisfirst great campaign
against the Philistines*’

And what to us sounds so mysterious in the language of Samuel may not have been so at the time to Saul.
During that communing on the roof of Samuel's house, or afterwards, the two may have spoken of a great
war against the Philistines, and of the necessity of gathering all Israel in preparation for it to Gilgal, not only
for obvious military reasons, but as the place where the "reproach of Israel had first been rolled away
(Joshua 5:9), and whence appropriately the re-conquest of the land should commence by sacrifices and
seeking the direction of the Lord.

But even if at the time when first uttered by Samuel it had seemed mysterious to Saul, there could be no
doubt that the injunction applied to the circumstances in which the king and his followers now found
themselves. What should he do? Day by day passed without tidings of Samuel, and still hisfollowers
decreased, and the hearts of those who remained waxed more feeble. Y et Saul did wait the full seven days
which Samuel had appointed. But when the seventh day was drawing to a close”®® he forbore no longer; and
although, as he said, most reluctantly, he had the sacrifices offered, no doubt by the regular priesthood
(comp. 2 Samud 24:,5; 1 Kings 3:4; 8:63).

No sooner had the sacrifices been offered, than on a sudden Samuel himself appeared - as we understand it,
before the full term which he had set for his arrival had actually been passed. Whether simply to braveit, or,
as seemsto us more likely, from real ignorance of the import of what he had done, Saul went to meet and
salute Samuel. But the prophet came as God's messenger. He denounced the folly of Saul, and hissinin
disobeying the express command of the Lord, and intimated that, had he stood the test, his kingdom, or
royal line, would have been established, whereas now his throne would pass to aworthier successor. Not,
therefore, his personal rejection, nor even that of histitle to the throne, but only that of his"kingdom," or
line, as unfit to be "captains" over "Jehovah's people" - such was the sentence which Samuel had to
announce on that day.



The"folly" of Saul's conduct must, indeed, have been evident to all. He had not waited long enough, and
yet too long, so far as his following was concerned, which, after the sacrifice, amounted to only about six
hundred men (1 Samuel 13:15). On the other hand, the only motive which, even palitically speaking, could
have brought numbersto his ranks or fired them with courage, was areligious belief in the help of Jehovah,
of which Saul's breach of the Divine command and the defection of Samuel would threaten to deprive Isragl.
But still there are questions involved in the Divine punishment of Saul which require most earnest attention,
not only for the vindication, but even for the proper understanding of this history. To the first question
which arises, why Samuel thus unduly delayed his journey to Gilgal, apparently without necessary reason,
we can, in fairness, only return the answer, that his delay seems to have been intentional, quite as much as
that of our blessed Lord, after He had heard of the sickness of Lazarus, and when He knew of his death
(John 11:6, 14, 15). But if intentional, its object can only have been to test the character of Saul's kingdom.
Upon this, of course, the permanency of that kingdom would depend. We have already seen that Saul
represented the kind of monarchy which Israel wished to have established. Saul's going down to Gilgal to
offer sacrifices, and yet not offering them properly; his unwillingness to enter on the campaign without
having entreated the face of Jehovah, and yet offending Him by disobedience; his waiting so long, and not
long enough; histrust in the help of Jehovah, and yet his distrust when his followers left him; his evident
belief in the absolute efficacy of sacrifices as an outward ordinance irrespective of the inward sacrifice of
heart and will - are all exactly representative of the religious state of Israel. But although Israel had sought,
and in Saul obtained a monarchy "after their own heart," yet, as Samuel had intimated in Gilgal (12:14, 20- 22,
24), the Lord, in Hisinfinite mercy, waswilling to forgive and to turn all for good, if Israel would only "fear
the Lord and serve Him in truth." Upon this conversion, so to speak, of Israel's royalty into the kingdom of
God the whole question turned. For, either I srael must cease to be the people of the Lord, or else the
principle on which its monarchy was founded must become spiritual and Divine; and consequently any
government that contravened this must be swept away to give place to another. If it be asked, what this
Divine principle of monarchy was to be, we have no hesitation in answering, that it wasintended to
constitute a kingdom in which the will of the earthly should be in avowed subjection to that of the heavenly
King. Thiswasright in itself; it was expressive of the covenant-rel ationship by which Jehovah became the
God of Israel, and Israel the people of Jehovah; and it embodied the typical idea of the kingdom of God, to
be fully realized in the King of the Jews, Who came not to do His own will, but that of His Father in heaven,
even to the bitter agony of the cup in Gethsemane and the sufferings of Golgotha. Saul was the king after
Israel's own heart (1 Samuel 12:13); David the king after God's own heart, not because of his greater piety or
goodness, but because, despite hisfailings and his sins, he fully embodied the Divineidea of Israel's
kingdom; and for this reason a so he and his kingdom were the type of our Lord Jesus Christ and of His
kingdom.

In what has been said the second great difficulty, which almost instinctively risesin our minds on reading
this history, hasin part been anticipated. It will easily be understood that this great question had, if ever, to
be tested and decided at the very commencement of Saul'sreign, and before he engaged in any great
operations, the success or failure of which might divert the mind. If to betried at all, it must be onits own
merits, and irrespective of results. Still, it must be admitted, that the first feeling with most of usisthat,
considering the difficulties of Saul's position, the punishment awarded to him seems excessive. Yet it only
seems, but is not such. Putting aside the idea of his personal rejection and dethronement, neither of which
was implied in the words of Samuel, the sentence upon Saul only embodied this principle, that no monarchy
could be enduring in Israel which did not own the supreme authority of God. As Adam's obedience was
tested in aseemingly small matter, and hisfailureinvolved that of hisrace, so aso in the caseof Saul. His
partial obedience and his anxiety to offer the sacrifices as, in his mind, in themselves efficacious, only
rendered it the more necessary to bring to the foreground the great question of absolute, unquestioning,
and believing submission to the will of the Heavenly King. Saul's kingdom had shown itself not to be God's
kingdom, and its continuance was henceforth impossible. However different their circumstances, Saul was
as unfit for the inheritance of the kingdom, with the promises which thisimplied and the typical meaning it
bore, as Esau had been for the inheritance of the first-born, with all that it conveyed in the present, in the
near, and in the distant future.



CHAPTER 8

Camps of Israel and of the Philistines- Jonathan and his Armor-bearer - Panic among the Philistines, and
Flight - Saul'sRash Vow - The "Lot" cast at Ajalon - Cessation of the War. (1 SAMUEL 13:15-14:46)

WHEN, after Samuel's departure, Saul with his six hundred men marched out of Gilgal, he found the
Philistines occupying the range at Michmash which he had formerly held. With such weak following as he
could command, it was wise on his part to take up a position in the "uttermost part of Gibeah" (14:2), that is,
as we gather from the context, to the north of the town itself, and on the outskirts of Geba'® and its district
(13:16). Gebais only about an hour and a quarter north of Gibeah. We may therefore suppose Saul's camp to
have been about two miles to the north of the latter city, and to have extended towards Geba. His head-
quarters were under a pomegranate tree at a place called Migron - probably a"land-slip;" and there, besides
his principal men, he had the then occupant of the high-priesthood, Ahiah," the son of Ahitub, an elder

brother of I1chabod, "wearing an ephod," or discharging the priestly functions.

From Gebaitself Michmash, which lay on the opposite ridge, was only divided by the intervening Wady-es-
Suweinit. How long the Israglites had lain in that position we are not informed. But we are told that "the
spoilers," or rather "the destroyers," "went out of the camp of the Philistinesin three bands" (13:17), -one
"facing" in anorth-easterly direction by Ophrah towards the district of Shual, the "fox-country," the other
"facing" westwards towards Bethhoron, and the third south-eastwards, "the way to the district that
overlooketh the valley of Zeboim" (“raveners,"**" viz., wild beasts) "toward the wilderness" (of Judah).

Thusthe only direction left untouched was south and south-west, where Saul and Jonathan held the strong
position of Gibeah-Geba. If the intention had been to draw them thence into the open, it failed. But immense
damage must have been inflicted upon the country, while a systematic raid was made upon all smithies, so
asto render it impossible not only to prepare weapons, but so much asto have the means of sharpening the
necessary tools of husbandry.

In these circumstancesit is once more the nobl e figure of Jonathan which comesto the foreground.
Whatever fitness he might have shown for "the kingdom," had he been called to it, amore unselfish, warm-
hearted, genuine, or noble character is not presented to usin Scripture than that of Jonathan. Weary of the
long and apparently hopelessinactivity, trustful in Jehovah, and fired by the thought that with Him there
was "no hindrance to save, by much or by little," he planned single-handed an expedition against the
Philistine outpost at Michmash. As he put it, it was emphatically adeed of faith, in which he would not take
counsel either with hisfather or with any of the people, only with God, of Whom he would seek a sign of
approbation before actually entering on the undertaking. The sole companion whom he took was, asin the
case of Gideon (Judges 7:9, 10), his armor-bearer, who seems to have been not only entirely devoted to his
master, but like-minded. In the Wady-es-Suweinit, which, as we have seen, forms "the passage" between the
ridge of Geba, where Jonathan was, and that of Michmash, now occupied by the Philistines, were the two
conical heights, or "teeth of rock," called Bozez and Seneh. One of these, as we gather from the text, faced
Jonathan and his armor-bearer toward the north over against Michmash. This we suppose to have been
Bozez, "the shining one," probably so called from itsrocky sides and top. It isfiguratively described in the
text as cast™ like metal. Here, on the top of asharp, very narrow ledge of rock, was the Philistine outpost.
The "tooth of rock" opposite, on which Jonathan and his armor-bearer "discovered" themselvesto their
enemies, was Seneh, "the thornlike," or "pointed," or else "the tooth." ***

All around there was thick wood, or rather forest (14:25), which stretched all the way towards Bethel (2
Kings 2:23, 24). Standing on the extreme point of Seneh, the Philistines would probably only see Jonathan,
with, at most, his armor-bearer; but they would be ignorant what forces might lurk under cover of the trees.
And thiswas to be the sign by which Jonathan and his companion were to discern whether or not God
favored their enterprise. If, when they "discovered" themselves to the Philistines, these would challenge
them to stay and await their coming over to fight, then Jonathan and his companion would forbear, while, if



the challenge were the other way, they would infer that Jehovah had delivered them into their hand. The
one, of course, would argue courage on the part of the Philistines, the other the want of it. What followed is
graphically sketched in the sacred text. From the point of "the thorn," or "tooth of the rock," Jonathan
"discovered" himself to the Philistines. This open appearance of the Hebrews was as startling as
unexpected, nor could the Philistines have imagined that two men alone would challenge a post. Manifestly
the Philistine post had no inclination to fight an unknown enemy; and so with genuine Eastern boastfulness
they heaped abuse on them, uttering the challenge to come up. This had been the preconcerted signal; and,
choosing the steepest ascent, where their approach would least be looked for, Jonathan and his armor-
bearer crept up the ledge of the rock on their hands and feet. Up on the top it was so narrow that only one
could stand abreast. Thiswe infer not only from the language of the text, but from the description of what
ensued. As Jonathan reached the top, he threw down his foremost opponent, and the armor-bearer, coming
up behind, killed him. There was not room for two to attack or defend in line. And so twenty men fell, asthe
text expressesit, within "half afurrow of ayoke of field,"** - that is, as we understand it, within the length
commonly ploughed by ayoke of oxen, and the width of about half afurrow, or more probably half the width
that would be occupied in ploughing a furrow.

All thistime it would be impossible, from the nature of the terrain, to know how many assailants were
supporting Jonathan and his armor-bearer. This difficulty would be still more felt in the camp and by those
at alittle farther distance, sinceit would be manifestly impossible for them to examine the steep sides of
Bozez, or the neighboring woods. The terror, probably communicated by fugitives, who would naturally
magnify the danger, perhapsinto ageneral assault, soon became a panic, or, asthe text expressesit, a
"terror of Elohim." Presently the host became an armed rabble, melting away before their imaginary enemy,
and each man's sword in the confusion turned against his neighbor. At the same time the Hebrew auxiliaries,
whom cowardice or force had brought into the camp of the Philistines, turned against them, and the noise
and confusion became indescribable.

From the topmost height of Gibeah the outlook, which Saul had there posted, descried the growing
confusion in the Philistine camp. Only one cause could suggest itself for this. When Saul mustered his small
army, he found that only Jonathan and his armor-bearer were missing. But the king sufficiently knew the
spirit of his son not to regard as impossible any undertaking on his part, however seemingly desperate.
What was he to do? One thing alone suggested itself to him. He would take counsel of the Lord by the well-
known means of the Urim and Thummim.***

But while preparations were making for it, the necessity of its employment had evidently ceased. It was not a
sudden commotion, but an increasing panic among the Philistines that was observed. Presently Saul and his
men, as they cameto battle, found that the enemy himself had been doing their work. And now it became a
rout. The Hebrews from the Philistine camp had joined the pursuers, and, as the well-known notes of the
trumpet wakened the echoes of Mount Ephraim, the men who were in hiding crept out of their concealment
and followed in the chase. And so the tide of battle rolled as far as Beth-aven.

But, though the battle was chiefly pursuit of the fleeing foe, already "the men of Israel were distressed," or
rather "pressed," by weariness and faintness. For quite early in the day, and in the absence of Jonathan,
Saul had yielded to one of his characteristic impulses. When he ascertained the real state of matters as
regarded the Philistines, he put the people under avow - to which, either by an "Amen," or else by their
silence they gave assent - not to taste food until the evening, till he had avenged himself of his enemies. It
need scarcely be said, that in this Saul acted without Divine direction. More than that, it is difficult to
discerninit any religious motive, unlessit were, that the enemies on whom Saul wished personally to be
avenged were also the hereditary foes of Israel. And yet in the mind of Saul there was no doubt something
religious about this rash vow. At any rate the form in which his impetuous Eastern resolve was cast, was
such, and that of akind which would peculiarly commend itself to an Israelite like Saul. Foolish and wrong
as such avow had been, still, asIsrael had at |east by their silence given consent, it lay asaheavy
obligation upon the people. However faint, none dared break the fast during that long and weary day, when
they followed the enemy as far as the western passes of Ajalon that led down into the Philistine plains. But
Jonathan had not known it, till one told him of hisfather's vow after he had paused in the forest to dip his



staff into honey that had dropped from the combs of wild bees. For such an offense Jonathan was certainly
not morally responsible. Considering how small an amount of nourishment had helped him in his weariness,
he could only deplore the rashness of his father, whose vow had, through the faintness which it entailed on
the people, defeated the very object he had sought.

At last the weary day closed in Ajalon, and with it ended the obligation upon the people. The pursuit was
stopped; and the people, ravenous for food, slew the animals "on the ground,” felling them down, and
eating the meat without being careful to remove the blood. It istrue that, when Saul heard of it, he reproved
the people for the sin which thisinvolved, and took immediate steps to provide a proper slaughtering-place.
Still this breach of an express Divine command (L eviticus 19:26) must in fairness be laid to the charge of
Saul's rash vow. Nor could the building of amemorial-altar on the spot be regarded as altering the character
of what had taken place that day.

Night was closing around Ajalon. The place, the circumstances, nay, hisvery vow, could not but recall to
Saul the story of Joshua, and of his pursuit of the enemies of Israel (Joshua 10:12, 13). His proposal to follow
up the Philistines was willingly taken up by the people, who had meanwhile refreshed themselves and were
eager for the fray. Only the priests would first ask counsel of God. But no answer came, though sought by
Urim and Thummim. Some burden must lie upon Israel, and Saul with his usual rashness would bring it to
the test with whom lay the guilt, at the same time swearing by Jehovah that it should be avenged by death,
even though it rested on Jonathan, the victor of that day, who had "wrought this great salvationin Israel,"
nay, who "had wrought with God" that day. But the people, who well knew what Jonathan had done,
listened in dull silence. It must have been aweird scene as they gathered around the camp fire, and the
torches cast their fitful glare on those whose fate the lot was to decide. First it was to be between al the
people on the one side, and Saul and Jonathan on the other. A brief, solemn invocation, and the lot fell upon
Saul and hisson. A second time it was cast, and now it pointed to Jonathan. Questioned by hisfather, he
told what he had done inignorance. Still Saul persisted that his vow must be fulfilled. But now the people
interposed. He whom God had owned, and who had saved Israel, must not die. But the pursuit of the
Philistines was given up, and the campaign abruptly closed. And so ended in sorrow and disappointment
what had been begun in self-willed disobedience to God and distrustfulness of Him.



CHAPTER 9

The War against Amalek - Saul's Disobedience, and its Motives-Samuel commissioned to announce Saul's
Rejection - Agag Hewn in Pieces. (1 SAMUEL 14:47-52; 15)

THE successful war against the Philistines had secured Saul in possession of the throne.”*® Henceforth his
reign was marked by wars against the various enemies of Israel, in all of which he proved victorious*

These expeditions are only indicated, not described, in the sacred text, as not forming constituent elements
in the history of the kingdom of God, however they may have contributed to the prosperity of the Jewish
state. The war against Amalek aloneis separately told (ch. 15), alike from its character and from its bearing
on the kingdom which God would establish in Israel. Along with these outward successes the sacred text
also indicates the seeming prosperity of Saul, asregarded hisfamily-life*® It almost appears asif it had
been intended to place before us, side by side in sharp contrast, these two facts: Saul's prosperity both at
home and abroad, and his sudden fall and rejection, to show forth that grand truth which all history is
evolving: Jehovah reigneth!

Israel's oldest and hereditary enemies were the Amalekites. Descended from Esau (Genesis 36:12, 16; 1
Chronicles 1:36; comp. Josephus' Antiq. 2., 1, 2), they occupied the territory to the south and south-west of
Palestine. They had been the first wantonly to attack Israel in the wilderness,*® (Exodus 17:8, etc.), and "war
against Amalek from generation to generation," had been the Divine sentence upon them.

Besides that first attack we know that they had combined with the Canaanites (Numbers 14:43-45), the

M oabites (Judges 3:22, 13), and the Midianites (Judges 7:12) against Israel. What other more direct warfare
they may have carried on, is not expressly mentioned in Scripture, because, as frequently observed, it is not
arecord of the national history of Isragl. But from 1 Samuel 15:33 we infer that, at the time of which we write,
they were not only in open hostility against Israel, but behaved with extreme and wanton cruelty. Against
this unrelenting hereditary foe of the kingdom of God the ban had long been pronounced (Deuteronomy
25:17-19). Thetime had now arrived for its execution, and Samuel summoned Saul in the most solemn manner
tothiswork. It wasin itself adifficult expedition. To be carried out in itsfull sweep asa"ban," it would, in
Saul's then state of mind, have required peculiar self-abnegation and devotion. Looking back upon it from
another stage of moral development and religious dispensation, and in circumstances so different that such
questions and duties can never arise,* and that they seem immeasurably far behind, as the dark valley to
the traveler who has climbed the sunlit height, or as perhaps events and phasesin our own early history,
many things connected with the "ban" may appear mysterious to us. But the history before usis so far
helpful as showing that, besidesits direct meaning as ajudgment, it had also another and amoral aspect,
implying, asin the case of Saul, self-abnegation and real devotednessto God.

Thus viewed, the command to execute the "ban" upon Amalek was the second and final test of Saul's
fitness for being king over God's people. The character of this kingdom had been clearly explained by
Samud at Gilgal in hisaddressto king and people (1 Samuel 12:14, 20, 21, 24). Thereis evidently an internal
connection between the first (1 Samuel 13:8-14) and this second and final trial of Saul. The former had
brought to light his want of faith, and even of simple obedience, and it had been atest of his moral
qualification for the kingdom,; this second was the test of his moral qualificationfor being king. Asthe first
trial, so to speak, devel oped into the second, so Saul's want of moral qualification had ripened into absolute
disqualification -and as the former trial determined the fate of hisline, so this second decided his own as
king. After the first trial hisline was rejected; after the second his own standing as theocratic king ceased.
As God-appointed king he was henceforth rejected; Jehovah withdrew the sanction which He had formerly
givento hisreign by the aid of His power and the Presence of His Spirit. Henceforth "the Spirit of Jehovah
departed from Saul" (1 Samuel 16:14), and he was lft, in the judgment of God, to the influence of that evil
spirit to whom his natural disposition and the circumstances of his position laid him specially open (comp.
Matthew 12:43-45).



In view of the great moral trial which this expedition against Amalek would involve, Samuel had been careful
to make it clear that the call to it came by Divine authority, reminding the king that he had been similarly sent
to anoint him (1 Samuel 15:1). From the circumstance that Saul seems to have marched against Amal ek, not
with a chosen host, but to have summoned the people as awhole'* to execute the "ban," we infer that he
had understood the character of his commission. Moving from Telaim (“the place of lambs"**?), probably in
the eastern part of the south country, he came to "the city of Amalek," which is not named, where he "laid
an ambush in the valley."

Before proceeding farther, he found means to communicate with that branch of the tribe of the Kenites who,
from ancient times, had been on terms of friendship with Israel™* (Numbers 10:29; Judges 1:16).

In consequence they removed from among the Amalekites. Then ageneral slaughter began, whichis
described as "from Havilah," in the south-east, on the boundaries of Arabia, to the wilderness of Shur "over
against," or eastward of Egypt. Every Amalekite who fell into their hands was destroyed,"* with the notable
exception, however, of Agag,' their king. And asthey spared him, so also "the best of the sheep, and of
the oxen, and of those of the second sort,**® and the (wilderness-) fed lambs, and all that was good."

The motivesfor the latter are, of course, easily understood; not so that for sparing Agag. Did they wish to
have in his person a sort of material guarantee for the future conduct of Amalek, - or did it flatter the national
aswell astheroyal vanity to carry with them such a captive as Agag, - or did they really wish a sort of
aliance and fraternity with what remained of Amalek? All these motives may have operated. But of the
character of the act as one of rebellion and disobedience there could be no doubt, in view of the direct
Divine command (15:3).

If in the case of Saul'sfirst failure it was difficult to withhold sympathy, however clearly hissin and
unfitness for the theocratic kingdom appeared, it is not easy even to frame an excuse for his utterly
causeless disregard of so solemn acommand asthat of "the ban." All Jewish history, from Achan
downwards, rose in testimony against him; nay, remembering his proposal to kill even Jonathan, when he
had unwittingly infringed his father's rash vow, Saul stood convicted out of his own mouth! Nor was there
any tangible motive for his conduct, nor anything noble or generous either about it, or about his after-
bearing towards Samuel. Rather, quite the contrary. What now followsin the sacred narrativeistragic,
grand, and even awful. Thefirst sceneislaid at night in Samuel's house at Ramah. It is God Who speaketh
to the aged seer. "It repenteth Me that | have made Saul king, for he has returned from after Me, and My
Word he has not executed" (literally, set up). "And it kindled in Samuel" (intense feeling, wrath), "and he
cried unto Jehovah the whole night."

It is one of the most solemn, even awful thoughts- that of the Divine repentance, which we should
approach with worshipful reverence. God's repentanceis not like ours, for, "the Strength of Israel will not lie,
nor repent; for He is not amanthat He should repent." Man's repentance implies a change of mind, God's a
change of circumstances and relations. He has not changed, but is ever the same; it is man who has
changed in his position relatively to God. The Saul whom God had made king was not the same Saul whom
God repented to have thus exalted; the essential conditions of their relationship were changed. God's
repentance is the unmovedness of Himself, while others move and change. The Divine finger ever pointsto
the same spot; but man has moved from it to the opposite pole. But asin all repentance there is sorrow, so,
reverently beit said, in that of God. It is God's sorrow of love, as, Himself unchanged and unchanging, He
looks at the sinner who has turned from Him. But, although not wholly unexpected, the announcement of
this change on the part of Saul, and of his consequent rejection, swept like aterrible tempest over Samuel,
shaking him in hisinnermost being. The greatness of the sin, the terribleness of the judgment, its publicity
inthe sight of all Israel, who knew of his Divine call, and in whose presence Samuel, acting as Divine
messenger, had appointed him, - all these thoughts "kindled within him" feelings which it would be difficult
to analyze, but which led to a"cry" al that long night, if perchance the Lord would open away of
deliverance or of pardon. With the morning light came calm resolve and the terrible duty of going in search
of Saul on this errand of God. Nor did the stern Nazarite now shrink from aught which this might imply,



however bitterly he might have to suffer in consequence. Saul had returned to Gilgal, asif in hisinfatuation
he had intended to present himself in that place of so many sacred memories before the God Whose express
command he had just daringly set aside. By the way he had tarried at Carmel,"* where he "had set him up a
monument"**® of his triumph over Agag. And now as Samuel met him, he anticipated his questions by
claiming to have executed Jehovah's behest.

But the very bleating of the sheep andlowing of the oxen betrayed his failure, and the excuse which he
offered was so glaringly untrue,** that Samuel interrupted him' to put the matter plainly and
straightforwardly initsreal bearing: "Was it not when thou wast small in thine own eyes thou becamest
head of the tribes of Israel?' - implying this asits counterpart: Now that thou art great in thine own eyes,
thou art rejected, for it was God Who appointed thee, and against Him thou hast rebelled.

Once more Saul sought to cloak his conduct by pretense of greater religiousness, when Samuel, in language
which shows how deeply the spiritual meaning of ritual worship was understood evenin early Old
Testament times,”" laid open the mingled folly and presumption of the king, and announced the judgment
which the Lord had that night pronounced in his hearing.

And now the painful interest of the scene still deepens. If there had been folly, hypocrisy, and meannessin
Saul's excuses, there was almost incredible weakness al so about his attempt to cast the blame upon the
people. Evidently Saul's main anxiety was not about his sin, but about its consequences, or rather about the
effect which might be produced upon the people if Samuel were openly to disown him. He entreated him to
go with him, and when Samuel refused, and turned to leave, he laid such hold on the corner of his mantle
that herent it. Not terrified by the violence of the king, Samuel only bade him consider this as asign of how
Jehovah had that day rent the kingdom from him. At last the painful scene ended. Saul gave up the pretense
of wishing Samuel's presence from religious motives, and pleaded for it on the ground of honoring him
before the elders of his people. And to this Samuel yielded. Throughout it had not been a personal question,
nor had Samuel received directions about Saul's successor, nor would he, under any circumstances, have
fomented discord or rebellion among the people. Besides, he had other and even moreterrible work to do ere
that day of trial closed. And now the brief service was past, and Samuel prepared for what personally must
have been the hardest duty ever laid upon him. By his direction Agag was brought to him. The unhappy
man, believing that the bitterness of death, its danger and pang were past, and that probably he was now to
be introduced to the prophet as before he had been brought to the king, came "with gladness." *** So far as
Agag himself was concerned, these words of Samuel must have recalled his guilt and spoken its doom: "As
thy sword has made women childless, so be thy mother childless above (ordinary) women."**

But for Israel and itsking, who had transgressed the "ban" by sparing Agag, there was yet another lesson,
whatever it might cost Samuel. Rebellious, disobedient king and people on the one side, and on the other
Samuel the prophet and Nazarite alone for God - such, we take it, was the meaning of Samuel having to hew
Agag in pieces before Jehovah in Gilgal.

From that day forward Samuel came no more to see Saul. God's ambassador was no longer accredited to him;
for he was no longer king of Isragl in the true sense of the term. The Spirit of Jehovah departed from him.
Henceforth there was nothing about him royal even in the eyes of men - except his death. But still Samuel
mourned for him and over him; mourned as for one cut off in the midst of life, dead whileliving, aking
rejected of God. And still "Jehovah repented that He had made Saul king over Israel.”



CHAPTER 10

Samuel Mournsfor Saul - He is directed to the house of Jesse -Anointing of David - Preparation of David for
the Royal Office-The "Evil Spirit from the Lord" upon Saul - David is sent to Court - War with the Philistines
- Combat between David and Goliath - Friendship of David and Jonathan. (1 SAMUEL 16-18:4)

IF the tragic events just recorded, and the share which Samuel had in them, had left on the mind alingering
feeling as of harshness or imperiousness on the part of the old prophet, the narrative which follows must
remove all such erroneousimpressions. So far from feeling calm or satisfied under the new state of things
which it had been his duty to bring about, Samuel seems almost wholly absorbed by sorrow for Saul
personally, and for what had happened; not unmixed, we may suppose, with concern for the possible
consequences of hisrejection.™

It needed the voice of God to recall the mind of the prophet to the wider interests of the theocracy, and to
calm him into compl ete submission by showing how the difficulties which he anticipated had been provided
for. A new king had already been fixed upon, and the duty was laid on Samuel to designate him for that
office. Accordingly Samuel was now sent to anoint one of the sons of Jesse to be Saul's successor. From
thefirst, and increasingly, Samuel's public career had been difficult and trying. But never before had his faith
been so severely tested as by this commission. He who had never feared the face of man, and who so lately
had boldly confronted Saul at Gilgal, now spake asif afraid for hislife, in case Saul, who no doubt was
aready under the influence of the "evil spirit," or rather the spirit of evil, should hear of what might seem an
attempt to dethrone him. But, as always in such circumstances, the fears, which weakness suggested,
proved groundless. Asin the case of Saul, so in that of David, it was not intended that the anointing should
be followed by immediate outward consequences. Hence there was no need for publicity; on the contrary,
privacy served important purposes. The chief present object seemsto have been a solemncall to David to
prepare himself, as having been set apart for some great work.

Besides, in view of the meaning of this symbol, and of itsresultsin Saul and David (1 Samuel 16:13), the
anointing may be regarded as an ordinance in connection with the gift of the Spirit of God, Who alone
qualified for thework. In view of all this, God directed Samuel to combine the anointing of Jesse's son with a
sacrificial service at Bethlehem, the home of Jesse. Only the latter, or public service, required to be made
generally known. Many reasons will suggest themselves why the other part of Samuel's commission should
have remained secret, probably not fully understood by Jesse, or even by David himself."

The narrative also affords some interesting glimpses into the history of thetime. Thus we infer that Samuel
had been in the habit of visiting various placesin the land for the purpose of sacrifice and instruction. The
former was quite lawful, so long as the ark was not in its central sanctuary.™ On the other hand, it needs no
comment to show the importance of such periodical visits of the prophet at atime when religious knowledge
was necessarily so scanty, and the means of grace so scarce. It helps us to understand how religion was
kept aliveintheland. Again, the narrative implies that the family of Jesse must have occupied aleading
place in Bethlehem, and been known as devoted to the service of the Lord. Nor do we wonder at this,
remembering that they were the immediate descendants of Boaz and Ruth.

Aswe follow Samuel to Bethlehem, we seem to mark the same primitive simplicity and life of piety as of old.
When the, "elders" hear of Samuel's coming, they go to meet him, yet with fear lest the unexpected visit
betoken some unknown sin resting on their quiet village. This apprehension isremoved by Samuel's
explanation, and they areinvited to attend the "sacrifice." But the sacrificial meal which usually followed
was to be confined to Jesse and his family, in whose house, aswe infer, Samuel was awelcome guest. It
would appear that Samuel himself was not acquainted with all that wasto happen, the Lord reserving it for
the proper moment to point out to His servant who wasto be Israel's future king. And this, aswe judge,
partly because the aged prophet had himself alesson to learn in the matter, or rather to unlearn what of the
ideas of histime and people unconsciously clung to him.



All this appears from the narrative. One by one the sons of Jesse were introduced to Samuel. The manly
beauty of Eliab, the eldest, and his rank in the family, suggested to the prophet that he might be "Jehovah's
anointed." But Samuel wasto learn that Jehovah's judgment was, "not as what man seeth” (looketh to), "for
man looketh to the eyes but Jehovah looketh to the heart." >’

And so the others followed in turn, with alike result. Evidently, Samuel must have expressed it to Jesse that
on that day one of hisfamily wasto be chosen by Jehovah, but for what purpose seems not to have been
known to them. Nor did Jesse himself, nor even David, apparently understand what wasimplied in therite of
anointing. No words of solemn designation were uttered by the prophet, such as Samuel had spoken when
he anointed Saul (1 Samuel 10:1). Besides, as Saul was the first king anointed, and as none had been present
when it took place, we may reasonably suppose that alike the ceremony and its meaning were unknown to
the people. Both Jesse and David may have regarded it as somehow connected with admission to the
schools of the prophets, or more probably as connected with some work for God in the future, which at the
proper time would be pointed out to them.™® And thus was David in this respect also atype of our Lord,
Whose human consciousness of His calling and work appears to have been, in a sense, progressive; being
gradually manifested in the course of His history.

But to return. The seven sons of Jesse had successively passed before Samuel, yet he was not among them
whom the prophet had been sent to anoint. But for all that his mission had not failed: he had only learned to
own the sovereignty of God, the failure of his own judgment, and the fact that he was simply a passive
instrument to carry out, not his own views, but the will of the Lord. For, the youngest of the family still
remained. So unlikely did it seem to hisfather that he could be called to any great work, that he had been left
in the field to tend the sheep. But when, at the bidding of Samuel, he came, his very bearing and appearance
seemed to speak in hisfavor. In the language of the text, "he was reddish,™* and fair of eyes, and goodly to
look at." And now the command to anoint him was given, and immediately and unquestioningly obeyed by
Samuel .*®

The sacrifice past, and the sacrificial meal over, Samuel returned to Ramah, and David to his humble
avocation in hisfather's household. And here also we love to mark the print of our Lord's footsteps, and to
seeinthe history of David the same humble submission to alowly calling, and faithful discharge of menial
toil, and the same subjectness to his parents, as we adoringly tracein the life of Him Who humbled Himself
to become David's son. But there was henceforth one difference in the life of the son of Jesse. From the day
of hisanointing forward, "the Spirit of Jehovah seized upon David," asformerly upon Saul, to qualify him by
might and by power for the work of "God's anointed." But from Saul, who was no longer the king of God's
appointment, had the Spirit of Jehovah departed, not only as the source of "might and of power," but even
as "the Spirit of asound mind." At his anointing, the Spirit then given him had made him "another man" (1
Samuel 10:6, 10). But Saul had resisted and rebelled, nor had he ever turned from his pride and disobedience
in repentance to the Lord. And now the Spirit of God not only departed from him, but in judgment God sent
an "evil spirit," or rather "aspirit of evil," to "terrify"*®* Saul. Not that God ever sends a spirit who is evil.
The angels whom God sends are all good, though their commission may be in judgment to bring evil upon
US.lGZ

Asone hasrightly remarked, "God sends good angels to punish evil men, while to chastise good men, evil
angels claim the power." The "evil spirit" sent from God was the messenger of that evil which inthe Divine
judgment was to come upon Saul, visions of which now affrighted the king, filled him with melancholy, and
brought him to the verge of madness- but not to repentance. It isthus also that we can understand how the
music of David's harp soothed the spirit of Saul, while those hymns which it accompanied - perhaps some of
his earliest Psalms-brought words of heaven, thoughts of mercy, strains of another world, to the troubled
soul of theking.

Had he but listened to them, and yielded himself not temporarily but really to their influence! But he was
now the old Saul, only sensibly destitute of the Divine help, presence, and Spirit, and with all the evil in him
terribly intensified by the circumstances. He had all the feelings of a man cast down from his high estate



through his own sin, disappointed in his hopes and ambition, and apprehensive that at any moment the
sentence of rejection, pronounced against him, might be executed, and that "better" one appear to whom his
kingdom was to be given. And now an angel of evil from the Lord affrighted him with thoughts and visions
of what would come to pass. For man can never withdraw himself from higher influences. As one of the
fathers hasit, "When the Spirit of the Lord departs, an evil spirit takes His place. And thisshould teach us
to pray with David: 'Take not Thy Holy Spirit from me."

Y et, in the wonder-working providence of God, this very circumstance led David onwards towards his
destination. The quiet retirement of the shepherd's life was evidently of deepest importanceto him
immediately after his anointing. We can understand what dangers- inward and outward - would have beset
asudden introduction to publicity or rush into fame. On the other hand, humble avocations, retirement,
thought, and lonely fellowship with God would best develop hisinner life in constant dependence upon
God, and even call out those energies and that self-reliance which, in conjunction with the higher spiritual
qualifications, were so necessary in his after-calling. Nor was it time lost even so far as his outward
influence was concerned. It was then that the Spirit-hel ped youth acquired in the neighboring country, and
far as Eastern story would carry it, the reputation of "amighty, valiant man, and aman of war," when, al
unaided and unarmed, he would slay "both the lion and the bear" that had attacked the flock which he
tended. But, above al, it isto this period of inward and spiritual preparation in solitary communion with God
that we trace the first of those Psalms which have for ever made "the sweet singer," in a sense, the
"shepherd" of all spiritual Israel. And here also we love to connect the plains and the shepherds of
Bethlehem, who heard angels hymning the birth of our dear Lord, with His great ancestor and type, and to
think how in those very plains the shepherd-king may have watched his flock in the quiet of the starlit night,
and poured forth in accents of praise what is the faith and hope of the Church in all times. No doubt this
talent of David also, though probably only viewed as aworldly gift, became known in the neighborhood.
And so, when the courtiers™ of Saul suggested music as the well-known remedy in antiquity for mental
disturbances, such as those from which the king suffered through the "evil spirit," one of the servant-menin
attendance, probably a native of the district around Bethlehem, could from personal knowledge recommend
David as "cunning in playing,... knowing of speech,*®... and Jehovah iswith him."

The words, seemingly casually spoken, were acted upon, and David was sent for to court. He came, bringing
such gifts as the primitive habits of those times suggested to Jesse as fitting for aloyal subject to offer to
his monarch. And as he stood before Saul in all the freshness of youth, with conscience clear, and in the
Spirit-holpen vigor of anew life- so liketheideal of what Saul might have become, like him even in stature -
the king's past and better self seems to have come back to him, "the king loved David greatly," and took him
into his service."® And God's blessing rested on it: for, when the king heard, asit were, the sound of the
rushing wings of the spirit of evil, and amost felt the darkness as he spread them over him, then, as David's
hands swept the harp of praise, and it poured forth its melody of faith and hope, it seemed asif heaven's
light fell on those wings, and the evil spirit departed from Saul. And thus we learn once more the precious
lesson, how "God moves in a mysterious way His wonders to perform."

What, if the result alone had been announced, would have seemed impossible, and hence miraculousin its
accomplishment, was brought about by a chain of events, each linked to the other by natural causation. Itis
this naturalness, in many cases, of the supernatural which most shows that "Jehovah reigneth." What He
has promised in His grace that He bringeth about in His providence. Next to inward humility and strength in
dependence on the Lord, perhaps the most important lessons which David could learn for his future
guidance would be those which at the court of Saul, and yet not of the court, he would derive from daily
observation of all that passed in the government, standing in so near and confidential relationship to the
king asto know all - the good and the evil, the danger and the difficulty - and yet being so wholly
independent as to remain unbiased in his estimate of persons and judgment of things.

So time passed. But in theintervals of calmness, when Saul heeded not the ministry of David, the young
Bethlehemite was wont to return to his father's home and to his humble avocations, - to find in quiet
retirement that rest and strength which he needed (1 Samuel 17:15). And now once more had the dark cloud
of war gathered over the land. It was again Israel's hereditary enemy the Philistines, who, probably



encouraged by their knowledge of Saul's state, had advanced as far into Judah as the neighborhood of
Bethlehem. About ten milesto the south-west of that city lay Shochoh (or Sochoh), the modern Shuweikeh.
Here abroad wady, or valley, marking awater-course, runs north for about an hour's distance. Thisisthe
modern Wady-es-Sumt, the valley of the acacias, the ancient valley of Elah, or of the terebinth. At the
modern village of Sakarieh, the ancient Shaarim, the wady divides, turning westwards towards Gath, and
northwards by the Wady Surar towards Ekron. Shochoh and Ephes-Dammim, the modern Damum, about
three miles north-east of Shochoh, between which two points the Philistine camp was pitched, lay on the
southern slope of the wady, while the host of Israel was camped on the northern slope, the two being
separated by the deep part of the wady. But no longer did the former God-inspired courage fire Isragl. The
Spirit of God had departed from their leader, and his followers seemed to share in the depression which this
consciousness brought. In such awarfare, especially among Easterns, all depended on decision and
boldness. But unbelief makes cowards; and Saul and his army were content with a merely defensive
position, without venturing to attack their enemies. Day by day the two armies gathered on the opposite
slopes, only to witness what was for Israel more than humiliation, even an open defiance of their ability to
resist the power of Philistia- by implication, adefiance of the covenant-people as such, and of Jehovah, the
covenant-God, and a challenge to afight between might in the flesh and power in the Spirit. And truly Israel,
under the leadership of a Saul, wasill prepared for such a contest. But herein also lay the significance of the
Philistine challenge, and of the manner in which it was taken up by David, aswell as of hisvictory. It isnot
too much to assert that this event was aturning-point in the history of the theocracy, and marked David as
the true king of Israel, ready to take up the Philistine challenge of God and of His people, tokindlein Israel a
new spirit, and, in the might of the living God, to bring the contest to victory.

Forty days successively, as the opposing armies had stood marshaled in battle-array, Goliath of Gath- a
descendant of those giants that had been left at the time of Joshua (Joshua 11:21, 22) - had stepped out of
the ranks of the Philistinesto challenge a champion of Israel to single combat, which should decide the fate
of the campaign, and the subjection of either Israel or the Philistines. Such challenges were common enough
inantiquity. But it indicated aterrible state of things when it could be thrown down and not taken up, - a
fearful "reproach" when an "uncircumcised Philistine" could so "defy the armies of theliving God" (1
Samue 17:8-10, 26, 36). And yet as Goliath |eft the ranks of his camp, and "came down" (ver. 8) into the
valley that separated the two hosts, and, asit were, shook his hand in scorn of high heaven and of Isragl,
not a man dared answer; till at last the Philistine, rendered more and more bold, began to cross the wady,
and "came up" the slopestowards where Israel stood (ver. 25), when at sight of him they "fled," and "were
sore afraid."

For, where the realizing sense of God's presence was wanting, the contest would only seem one of strength
against strength. In that case, the appearance and bearing of the Philistine must have been sufficiently
terrifying to Orientals. Measuring about nine feet nine inches,®® he was covered front and back by a coat of
mail of brass, consisting of scales overlapping each other, such aswe know were used in ancient times,*’
but weighing not |ess than about one hundred and fifty-seven pounds.'®

That armor, no doubt, descended to his legs, which were cased in "greaves of brass," while ahelmet of the
same material defended his head. Asweapons of offense he carried, besides the sword with which he was
girded (ver. 51; 21:9), an enormous javelin®® of brass, which, after the manner of the ancient soldiers, was
slung on his back, and a spear, the metal head of which weighed about seventeen or eighteen pounds.

Such was the sight which David beheld, when sent by hisfather to the army to inquire after the welfare of
his three el der brothers,"”® who had followed Saul into the war, and at the same time, in true Oriental fashion,
to carry certain provisions to them, and to bring a present from the dairy produce™" to their commanding
officer. The description of what followsis so vivid that we can almost see the scene. All istruly Oriental in

its cast, and truly Scriptural inits spirit.

David, who had never been permanently in Saul's service, had, on the outbreak of the war, returned to his
home.™™ When he now arrived at the "trench” which ran round the camp, to trace and defend it, the army of
Israel was being put in battle-array against that of the Philistines on the opposite hill.



In true Oriental fashion, they were raising a shout of defiance while not venturing on an attack. David left
his baggage with the keeper of the baggage, and ran forward to the foremost ranks, where, as he knew, the
position of Judah, and therefore of his brothers, must be (Numbers 2:3; 10:14). While conversing with them,
the scene previously described was re-enacted. As Goliath approached nearer and nearer, the order of battle
was dissolved before him. It is quite characteristic that these fear-stricken | sraglites should have tried to
excite one another by dwelling on the insult offered to Israel, and the rewards which Saul had promised to
the victorious champion of his people. Quite characteristic also, from what we know of him, was the bearing
of David. We need not attempt to eliminate from the narrative the personal element, aswe may call it, inthe
conduct of David. God appeals to outward motives, even in what is highest - such as the loss or gain of our
souls, - and the tale of what was "to be done" to him who wrought such deliverancein Israel might well fire
aspirit less ardent than that of David to realize I srael's great need. But what was so distinctive in David -
who probably knew Saul too well confidently to expect the literal fulfillment of his promises-wasthe
spiritual response to the challenge of the Philistine which sprung unbidden to hislips (ver. 26), and which,
when the hour for personal action came, was felt to be a deep reality to which hisfaith could confidently
appeal (vers. 36, 37). Truly we seem to breathe another atmosphere than that hitherto in the camp of Israel;
nor could his public career be more appropriately begun, who was to pasture I srael according to the
integrity of his heart, and to lead them "by the skillfulness of his hands" (Psalm 78:70-72).

And here we have another instance of the prefigurative character of the history of David. As "the brothers'
and near kinsfolk of our blessed Lord misunderstood His motives, and could not enter into the spirit of His
work, so Eliab, when he imputed to David a dissatisfied ambition that could not rest contented with humble
avocations, and when he characterized his God-inspired courage and confidence as carnal, and adelight in
war and bloodshed for its own sake (ver. 28). But it was too late to arrest David by such objections. Putting
them aside, as making a man an offender for aword, but without retaliating by convicting Eliab of his own
uncharitableness, worldliness, and unbelief, David turned away to repeat hisinquiries. Tidings of the young
champion, who had displayed quite another banner against the Philistine than that of Saul, were soon
brought to the king. In the interview which followed, the king bade the shepherd think of hisyouth and
inexperiencein a contest with such awarrior as Goliath. Y et he seems to speak like one who was half
convinced by the bearing and language of this strange champion, and easily allowed himself to be
persuaded; not so much, we take it, by the account of his prowess and success in the past as by the tone of
spiritual assurance and confidence in the God of Israel with which he spake.

Once more thoughts of the past must have crowded in upon Saul. There was that in the language of this
youth which recalled the strength of Israel, which seemed like the dawn of another morning, like avoice from
another world. But if he went to the combat, let it be at |east in what seemed to Saul the most fitting and
promising manner - arrayed in the king's own armor -as if the whole meaning of David's conduct - nay, of the
combat itself and of the victory - had not lain in the very opposite direction: in the confessed inadequacy of
all merely human means for every such contest, and in the fact that the victory over Goliath must appear as
the Lord's deliverance, achieved through the faith of a personal, realizing, conscious dependence on Him.
And so Saul's armor must be put aside as that which had "not been proved" in such a contest, of which the
champion of the Lord had never madetrial in such encounters- and of which he never could make trial. A
deep-reaching lesson this to the Church and to believersindividually, and one which bears manifold
application, not only spiritually, but even intellectually. The first demand upon usisto be spiritual; the next
to be genuine and true, without seeking to clothe ourselvesin the armor of another.

A few rapid sketches, and the narrative closes. Goliath had evidently retired within the ranks of the
Philistines, satisfied that, as before, his challenge had remained unanswered. And now tidingsthat a
champion of Israel was ready for the fray once more called him forth. As he advanced, David waited not till
he had crossed the wady and ascended the slope where I srael's camp lay, but hastened forward, and picked
him five stones from the dry river-bed in the valley. And now the Philistine had time to take, as he thought,
the full measure of his opponent. Only afair-looking, stout, unarmed shepherd-youth, coming against him
with his shepherd's gear, asif he were adog! Wasthis, then, the champion of Israel? In true Eastern fashion,
he advanced, boasting of his speedy and easy victory; in true heathen spirit the while cursing and



blaspheming the God in Whose Name David was about to fight. But David also must speak. To the carnal
confidencein his own strength which Goliath expressed, David opposed the Name - that is, the
manifestation - of Jehovah Zevaoth, the God of heaven's hosts, the God al so of the armies of Israel. That
God, Whom Goliath had blasphemed and defied, would presently take up the challenge. He would fight, and
deliver the giant into the hand of one even so unequal to such contest as an unarmed shepherd. Thus
would "all the earth" - all Gentile nations- see that there was a God in Israel; thus also would "all this
assembly" (the kahal, the called) - all Isragl -learn that too long forgotten lesson which must underlie all their
history, that "not by sword or spear, saith Jehovah: for Jehovah'sisthe war, and He gives you into our
hands."

Words ceased. Slowly the Philistine giant advanced to what seemed easy victory. He had not even drawn
the sword, nor apparently let down the visor of his helmet, - for was not his opponent unarmed? and awell-
directed thrust of his spear would lay him bleeding at his feet. Swiftly the shepherd ran to the encounter. A
well-aimed stone from his sling - and the gigantic form of the Philistine, encased in its unwieldy armor,
mortally stricken, fell heavily to the ground, and lay helplessin sight of his dismayed countrymen, while the
unarmed David, drawing the sword from the sheath of hisfallen opponent, cut off his head, and returned to
the king with the gory trophy. All this probably within lesstime than it has taken to write it down. And now
asudden dismay seized on the Philistines. Their champion and pride so suddenly swept down, they fled in
wild disorder. It was true, then, that therewasa God in Israel! It was true that the war was Jehovah's, and
that He had given them into Israel's hand! Israel and Judah raised a shout, and pursued the Philistines up
that ravine, through that wady, to Shaarim, and beyond it to the gates of Gath, and up that other wady to
Ekron. But while the people returned to take the spoil of the Philistine tents, David had given amodest
account of himself to the jealous king and his chief general; had won the generous heart of Jonathan; and
had goneto lay up the armor of the Philistine as his part of the spoil in his home. But the head of the
Philistine he nailed on the gates of Jerusalem, right over in sight of the fort which the heathen Jebusites still
held in the heart of the land.



CHAPTER 11

Saul's Jealousy, and Attempts upon David's Life - David marries Micha - Ripening of Saul's Purpose of
Murder - David's Flight to Samuel - Saul among the Prophets- David finally leaves the Court of Saul. (1
SAMUEL 18:4-20:42)

THE friendship between Jonathan and David, which dated from the victory over Goliath, and the modest,
genuine bearing of the young conqueror, isthe one point of light in a history which grows darker and darker
asit proceeds. We can imagine how a spirit so generous as that of Jonathan would be drawn towards that
unaffected, brave youth, so free from all self-consciousness or self-seeking, who would seem the very
embodiment of Israelitish valor and piety. And we can equally perceive how gratitude and admiration of
such real nobleness would kindlein the heart of David an affection almost womanly in its tenderness.
Ancient history records not afew instances of such love between heroes, ratified like this by a"covenant,”
and betokened by such gifts as when Jonathan put on David his"mantle," his "armor-coat,"*” and even his
arms, - but none more pure and elevated, or penetrated, as in thisinstance, by the highest and best feelings
of true piety.

There can be no doubt that this friendship was among the means which helped David to preserve that
loyalty to Saul which was the grand characteristic of his conduct in the very trying period which now
ensued. How these trials called out hisfaith, and consequently his patience; how they drew him closer to
God, ripened hisinner life, and so prepared him for his ultimate calling, will best appear from a comparison of
the Psalms which date from thistime. The events, as recorded in the sacred text, are not given in strict
chronological order, but rather in that of their internal connection. Aswe understand it, after David's victory
over Goliath, he was taken into the permanent employ of Saul. Thisand his general success' " inall
undertakings, as well as his prudence and modesty, which, at least during the first period, disarmed even the
jealousy of Saul's courtiers, areindicated in general termsin 1 Samuel 18:5. But matters could not long
progress peacefully. On the return of the army from the pursuit of the Philistines, the conquerors had, after
the custom of the times, been met in every city through which they passed by choruses of women, who,
with mimic dances, sung antiphonally*” the praise of the heroes, ascribing the victory over thousands to
Saul, and over ten thousands to David.

It was quite characteristic of the people, and it implied not even conscious preference for David, least of all
danger to Saul'sthrone. But it sufficed to kindlein Saul deep and revengeful envy. Following upon what the
spirit of evil from the Lord had set before him as his own fate, sealed asit was by his solemn rejection from
the kingdom and the conscious departure of the Spirit of God, the popular praise seemed to point out David
ashisrival. And every fresh success of David, betokening the manifest help of God, and every failure of his
own attempts to rid himself of thisrival, would only deepen and embitter thisfeeling, and lead him onwards,
from step to step, until the murderous passion became all engrossing, and made the king not only forgetful
of Jehovah, and of what evidently was His purpose, but also wholly regardless of the means which he used.
Thus Saul's dark passions were ultimately concentrated in the one thought of murder. Yet in reality it was
against Jehovah that he contended rather than against David. So trueisit that all sinis ultimately against
the Lord; so bitter isthe root of self; and so terrible the power of evil inits constantly growing strength, till
it casts out all fear of God or care for man. So true also isit that "he that hateth his brother isamurderer,” in
heart and principle. On the other hand, these constant unprovoked attempts upon the life of David,
regardless of the means employed, till at last the whole forces of the kingdom were used for no other
purpose than to hunt down an innocent fugitive, whose only crime was that God was with him, and that he
had successfully fought the cause of Israel, must have had avery detrimental effect upon the people. They
must have convinced all that he who now occupied the throne was unfit for the post, while at the same time
they could not but demoralize the peoplein regard to their real enemies, thus bringing about the very results
which Saul so much dreaded.



It deserves special notice, that Saul's attempts against the life of David are in the sacred text never attributed
to the influence of the spirit of evil from the Lord, although they were no doubt made when that spirit was
upon him. For God never tempts man to sin; but he sinneth when he is drawn away by his own passion, and
enticed by it. If proof were needed that the spirit whom God sent was not evil in himself, it would be found in
this, that while formerly David's music could soothe the king, that power was lost when Saul had given way
to sin. On thefirst occasion of thiskind, Saul, in amaniacal'® fit, twice poised"”” against David the javelin,
which, asthe symbol of royalty, he had by him (like the modern scepter); and twice "David turned (bent)
aside from before him." "

Thefailure of his purpose only strengthened the king's conviction that, while God had forsaken him, He was
with David. Theresult, however, was not repentance, but afeeling of fear, under which he removed David
from his own presence, either to free himself of the temptation to murder, or in the hope, which he scarcely
yet confessed to himself, that, promoted to the command over athousand men, David might fall in an
engagement with the Philistines. How this also failed, or rather led to results the opposite of those which
Saul had wished, is briefly marked in the text.

With truest insight into the working of such amind, the narrative traces the further progress of this history.
Perhaps to test whether he really cherished ambitious designs, but with the conscious wish to rid himself of
his dreaded rival, Saul now proposed to carry out hisoriginal promise to the conqueror of Goliath, by giving
David his eldest daughter Merab to wife, at the same time professing only anxiety that his future son-in-law
should fight "the battles of Jehovah." The reply given might have convinced him, that David had no
exaggerated views of hispositionin life'” Itisidleto ask why Saul upon this so rapidly transferred Merab
to one™® who is not otherwise known in history.

The affection of Michal, Saul's younger daughter, for David, promised to afford Saul the means of till
further proving David's views, and of bringing him to certain destruction. The plan was cleverly devised.
Taught by experience, David took no further notice of the king's personal suggestion of such an alliance.’®"

At thisthe courtiers were instructed secretly to try the effect of holding out a prospect so dazzling as that of
being the king's son-in-law. But the bait was too clumsily put, - or rather it failed to take, from the thorough
integrity of David. Next came not the suggestion merely, but a definite proposd through the courtiers, to
give the king as dowry within a certain specified time a pledge that not |ess than a hundred heathen had
fallenin "the Lord's battles." If the former merely general admonition to fight had not led to David's
destruction, amore definite demand like this might necessitate personal contests, in which, as Saul
imagined, every chance would be against David's escape. But once more the king was foiled. David, who
readily entered on a proposal so much in harmony with hislife-work, executed within less than the
appointed time doubl e the king's requirements, and Michal became hiswife.

And still the story becomes darker and darker. We have marked the progress of murderous thought in the
king's mind, from the sudden attack of frenzy to the scarcely self-confessed wish for the death of hisvictim,
to designed exposure of hislife, and lastly to adeliberate plan for his destruction. But now all restraints were
broken through. Do what he might, David prospered, and all that Saul had attempted had only turned out to
the advantage of the son of Jesse. Already he was the king's son-in-law; Michal had given her whole heart
to him; constant success had attended those expeditions against the heathen which were to have been his
ruin; nay, as might be expected in the circumstances, he had reached the pinnacle of popularity. One dark
resolve now settled in the heart of the king, and cast it shadow over every other consideration. David must
be murdered. Saul could no longer disguise his purpose from himself, nor keep it from others. He spoke of it
openly - even to Jonathan, and to all around him. So alarming had it become, that Jonathan felt it necessary
towarn David, who, in his conscious integrity, seemed still unsuspicious of real danger. Y et Jonathan
himself would fain have believed that his father's mood was only the outcome of that dreadful disease of
which he was the victim. Accordingly, aimost within hearing of David, who had secreted himself near by, he
appealed to hisfather, and that in language so telling and frank, that the king himself was for the moment
won. So it had been only frenzy - the outburst of the moment, but not the king's real heart-purpose - and
David returned to court!



The hope was vain. The next success against the Philistines rekindled all the evil passions of the king. Once
more, as he yielded to sin, the spirit of evil was sent in judgment - this time from Jehovah. As Saul heard the
rushing of hisdark pinions around him, it was not sudden frenzy which seized him, but he attempted
deliberate murder. What a contrast: David with the harp in his hand, and Saul with his spear; David
sweeping the chords to waken Divine melody in the king's soul, and the king sending the javelin with al his
might, so that, asit missed itsaim, it stuck in the wall close by where David had but lately sat. Meanwhile
David escaped to his own house, apparently unwilling even now to believe in the king's deliberate purpose
of murder. It was Saul's own daughter who had to urge upon her husband the terrible fact of her father's
planned crime and the need of immediate flight, and with womanly love and wit to render it possible. How
great the danger had been; how its meshes had been laid all around and well nigh snared him - but chiefly
what had been David's own feelings, and what his hope in that hour of supreme danger: all this, and much
more for the teaching of the Church of all ages, we gather from what he himself tells usin the fifty-ninth
F’Sdm.lgz

The peril was past; and while the cowardly menials of Saul -though nominally of Israel, yet in heart and
purpose, asin their final requital, "heathens' (Psalm 59:6, 8) - prowled about the city and itswalls on their
terrible watch of murder, "growling" like dogs that dare not bark to betray their presence, and waiting till the
dawn would bring their victim, lured to safety, within reach of their teeth, Michal compassed the escape of
her husband through awindow - probably on the city-wall. In so doing she betrayed, however, alike the
spirit of her home and that of her times. The daughter of Saul, like Rachel of old (Genesis 31:19), seemsto
have had Teraphim - the old Aramaean or Chaldean household gods, which were probably associated with
fertility. For, despite the explicit Divine prohibition and the zeal of Samuel against all idolatry, this most
ancient form of Jewish superstition appears to have continued in Israelitish households (comp. Judges 17:5;
18:14; 1 Samuel 15:23; Hosea 3:4; Zechariah 10:2). The Teraphim must have borne the form of aman; and
Michal now placed thisimage in David's bed, arranging about the head "the plait of camel's hair,"** and
covering the whole "with the upper garment" (as coverlet), to represent David lying sick.

The device succeeded in gaining time for the fugitive, and was only discovered when Saul sent his
messengers a second time, with the peremptory order to bring David in the bed. Challenged by her father for
her deceit, she excused her conduct by another falsehood, alleging that she had been obliged by David to
do so on peril of her life.

Although we arein no wise concerned to defend Michal, and in general utterly repudiate, as derogatory to
Holy Scripture, all attemptsto explain away the apparent wrong-doing of Biblical personages, thisinstance
requires afew words of plain statement. First, it is most important to observe, that Holy Scripture, with a
truthfulness which is one of its best evidences, simply relates events, whoever were the actors, and
whatever their moral character. We are somehow prone to imagine that Holy Scripture approves all that it
records, at least in the case of its worthies- unless, indeed, the opposite be expressly stated. Nothing could
be more fallacious than such an inference. Much istold in the Bible, even in connection with Old Testament
saints, on which no comment is made, save that of the retribution which, in the course of God's providence,
surely follows all wrong-doing. And here we challenge any instance of sin which is not followed by failure,
sorrow, and punishment. It had been so in the case of Abraham, of Isaac, and of Jacob; and it was so in that
of David, whose every attempt to screen himself by untruthfulness ended in failure and sorrow. Holy
Scripture never conceal s wrong-doing - least of all seeksto palliateit. In thisrespect thereisthe most
significant contrast between the Bible and its earliest (even pre-Christian) comments. Those only who are
acquainted with this literature know with what marvel ous ingenuity Rabbinical commentaries uniformly try,
not only to palliate wrong on the part of Biblical heroes, but by some turn or alteration in the expression, or
suggestion of motives, to present it as actually right. But we must go a step further. He who failsto
recognize the gradual development of God's teaching, and regards the earlier periodsin the history of God's
kingdom as on exactly the same level asthe New Testament, not only most seriously mistakes fundamental
facts and principles, but misses the entire meaning of the preparatory dispensation. The Old Testament
never placestruth, right, or duty on any lower basis than the New. But while it does not lower, it does not
unfold in al their fullness the principles which it lays down. Rather does it adapt the application of truths,



the exposition of rights, and the unfolding of duties, to the varying capacities of each age and stage. And
this from the necessity of the case, in highest wisdom, in greatest mercy, and in the interest of the truth
itself. The principle: "When | wasachild, | spake asachild, | understood as a child, | thought as a child,"
appliesto the relation between the Old and the New Testament standpoint, aswell asto all spiritual and
even intellectual progress. The child isignorant of all the bearings of what he learns; the beginner of the full
meaning and application of the axioms and propositions which he istaught. Had it been otherwisein
spiritual knowledge, its acquisition would have been simply impossible.

Here also we have to distinguish between what God sanctioned and that with which He bore on account of
the hardness of the heart of those who had not yet been spiritually trained in that "time of ignorance,”
which "God overlooked." To come to the particular question in hand. Nothing could be more clear in the Old
Testament than the Divineinsistence on truthfulness. He Himself condescends to be His people's example
in this. The command not to lie one to another (Leviticus 19:11) is enforced by the consideration, "I am
Jehovah," and springs as a necessary sequence from the principle: "Beye holy, for | Jehovah your God am
holy." It is scarcely requisite to add, that in no other part of Holy Scripture isthis more fully or frequently
enforced than in the Book of Psalms. And yet, when occasion arose, David himself seems not to have
scrupled to seek safety through falsehood, though with what little success appearsin his history. It appears
asif to his mind untruth had seemed only that which was false in the intention or in its object, not that
which was simply untrue in itself, however good the intention might be, or however desirable the object
thereby sought.*® And in this connection it deserves notice, how among the few express moral precepts
which the New Testament gives- for it dealsin principles rather than in details; it giveslife, not law, -this
about lying recurs with emphatic distinctness and frequency.'*

As might almost have been anticipated, David's destination in his flight was Ramah. To tell Samuel, who had
anointed him, all that had happened; to ask his guidance, and seek refreshment in his company, would
obviously suggest itself first to hismind. For greater safety, the two withdrew from the city, to "Naioth,"
"the dwellings," which seemsto have been ablock of dwellings within acompound, occupied by an order of
prophets, of which Samuel was the "president," '® and, we may add, the founder. Not that "prophetism” (if
the term may be used) commenced with Samuel.

In the sense of being the bearers of God's message, the patriarchs are called "prophets” (Genesis 20:7; Psalm
105:15). But in its strict sense the term first applied to Moses (Numbers 11:25; Deuteronomy 34:10; Hosea
12:13). Miriam was a prophetess (Exodus 15:20; comp. Numbers 12:2). In the days of the Judges there were
prophets (Judges 4:4; 6:8). At the time of Eli, prophetic warning came through a"man of God" (1 Samuel
2:27); and athough "the word of God" (or prophecy) "wasrare" in those days (1 Samuel 3:1), yet it came not
upon the peopl e as a strange and unknown manifestation (comp. also 1 Samuel 9:9). Here, however, we must
make distinction between the prophetic gift and the prophetic office. The latter, so far as appears, began
with Samuel. A further stage is marked in the days of Elijah and Elisha. Then they were no longer designated
"prophets," as at the time of Samuel, but "sons of the prophets,” or "disciples’ (1 Kings 20:35; 2 Kings 4:38;
6:1). Lastly, whereas we read of only one prophetic community, Naioth, in the time of Samuel, and that close
to hisresidence at Ramah, there were several such in the days of Elisha, in different parts of the country - as
at Gilgal, Bethel, and Jericho. Whether there was a continuous succession in this from Samuel to Elijah can
scarcely be determined, though the probability seemsinitsfavor (comp. 1 Kings 18:13).

It is of more importance to understand the difference between "prophets" and "sons of the prophets,” the
circumstances under which these orders or unions originated, and the peculiar meaning attached to this
prophetic calling. Thefirst point seems sufficiently clear. The "sons of the prophets" were those who of set
purpose devoted themselves to thiswork, and were, on the one hand, disciples of prophets, and on the
other, the messengers or ministersto carry out their behests. Dedication and separation to the work
(symbolized even by acommon abode, and by a distinctive appearance and dress), religious instruction,
and, above all, implicit obedience, are the historical features of those "sons of the prophets." Quite other
was the "union," "company," or rather "congregation **" of prophets" (1 Samuel 19:20) near Ramah.



Thereis no evidence of their having all permanently dedicated themselves to the office; the contrary seems
rather implied. No doubt from among them sprung those who were afterwards "seers," such as Gad, Nathan,
and |ddo; but the majority seem to have joined the union under atemporary constraining influence of the
mighty Spirit of God. And although, as we gather from many passages of Holy Scripture (as 1 Samuel 22:5; 1
Chronicles 29:29, and other passages in the Books of Kings), they were occupied with the composition and
the study of sacred history, and no doubt with that of the law also, as well aswith the cultivation of
hymnology, it would be a great mistake to regard them as a class of students of theology, or to represent
them as a monastic order.

In point of fact, the time of Samuel, and that of Elijah and Elisha, were great turning-points, periods of crisis,
in the history of the kingdom of God. In the first, the tabernacle, the priesthood, and the God-appointed
services had fallen into decay, and, for atime, may be said to have been almost in abeyance. Then it was
that God provided other means of grace, by raising up faithful, devoted men, who gathered into aliving
sanctuary, filled not by the Shechinah, but by the mighty Spirit of God. Under the direction of a Samuel, and
the influence of a"spiritual gift," - like those of apostolic days- their presence and activity served most
important purposes. And, asin apostolic days, the spiritual influence under which they were seems at times
to have communicated itself even to those who were merely brought into contact with them. This, no doubt,
to proveitsreality and power, since even those who were strangersto its spiritual purpose, and unaffected
by it, could not resist its might, and thus involuntarily bore witness to it. And something analogous to this
we also witness now in the irresistible influence which a spiritual movement sometimes exercises even on
those who are and remain strangers to its real meaning.®

Thusfar asregards "the congregation of prophets" in the days of Samuel. In the time of Elijah, Israel - as
distinct from Judah - was entirely cut off from the sanctuary, and under a rule which threatened wholly to
extinguish the service of God, and to replaceit by the vile and demoralizing rites of Baal. Already the
country swarmed with its priests, when God raised up Elijah to be the breaker-up of the way, and Elishato
be the restorer of ancient paths. The very circumstancesof the time, and the state of the people, pointed out
the necessity of the revival of the ancient "order," but now as "sons of the prophets' rather than as
prophets. Nor did this change of designation imply aretrogression. What on superficial inquiry seems such,
is, on more careful consideration, often found to mark real progress. In earliest patriarchal, and evenin

M osaic times, the communications between Jehovah and His people were chiefly by Theophanies, or
Personal apparitions of God; in the case of the prophets, by inspiration; in the New Testament Church, by
the indwelling of the Holy Ghost. It were a grievous mistake to regard this progress in the spiritual history of
the kingdom of God as aretrogression. The oppositeis rather the case. And somewhat similarly we may
mark, in some respects, an advance in the succession of "sons of the prophets” to the order of

"prophetics,” or "prophesiers,” aswe may perhaps designate them by way of distinction. "But all these
things worketh one and the self-same Spirit, dividing to every man" (and to every period in the Church's
history) "severally as He will," and adapting the agencies which He uses to the varying necessities and
spiritual stages of His people.

What has been stated will help to explain how the three embassies which Saul sent to seize David in the
Naioth were in turn themselves seized by the spiritual influence, and how even Saul, when attempting
personally to carry out what his messengers had found impossible, came yet more fully and manifestly than
they under its all-subduing power.'®

It proved incontestably that there was a Divine power engaged on behalf of David, against which the king
of Israel would vainly contend, which he could not resist, and which would easily lay alike his messengers
and himself prostrate and helpless at itsfeet. If, after this, Saul continued in his murderous designs against
David, the contest would manifestly be not between two men, but between the king of Israel and the Lord of
Hosts, Who had wrought signs and miracles on Saul and his servants, and that in full view of the whole
people. It isthislatter consideration which gives such meaning to the circumstances narrated in the sacred
text, that the common report, how the spiritual influence had subdued and constrained Saul, when on his
murderous errand against David, led to the renewal of the popular saying: "ls Saul also among the
prophets?' For all Israel must know it, and speak of it, and wonder asit learnsits significance.



Thus at the end, as at the beginning of his course, Saul is under the mighty influence of the Spirit of God -
now to warn, and, if possible, to reclaim, asformerly to qualify him for hiswork. And some result of thiskind
seems to have been produced. For, although David fled from Naioth on the arrival of Saul, we find him soon
again near the royal residence (20:1), where, indeed, he was evidently expected by the king to take part in the
festive meal with which the beginning of every month seemsto have been celebrated (vers. 5, 25, 27). The
noticeis historically interesting in connection with Numbers 10:10; 28:11-15,"° as al so that other one (1
Samuel 20:6, 29), according to which it appears to have been the practice in those days of religious
unsettledness for families to have had ayearly "sacrifice" in their own place, especially where, asin
Bethlehem, there was an altar (comp. 16:2, etc.).

But, whatever had passed, David felt sure in his own mind that evil was appointed against him, and that
there was but a step between him and death. Y et on that moral certainty alone he did not feel warranted to
act. Accordingly he applied to Jonathan, whom he could so fully trust, expressly placing hislife, in word as
in deed, in his hands, if he were really guilty of what the king imputed to him (ver. 8). With characteristic
generosity, Jonathan, however, still refused to believe in any settled purpose of murder on the part of his
father, attributing all that had passed to the outbursts of temporary madness. His father had never made a
secret of his intentions and movements. Why, then, should he now be silent, if David's suspicions were well
founded? The suggestion that Jonathan should excuse David's absence from the feast by his attendance on
the yearly family-sacrifice at Bethlehem, for which he had asked and obtained Jonathan's |eave, was well
calculated to bring out the feelings and purposes of the king. If determined to evil against David, he would
in his anger at the escape of hisvictim, and his own son's participation in it, give vent to hisfeelingsin
language that could not be mistaken, the more so, if, as might be expected, Jonathan pleaded with
characteristic warmth on behalf of his absent friend. But who could be trusted to bring tidingsto David as
helay in hiding, "or" tell him "what" Saul would "answer" Jonathan "roughly" - or, in other words,
communicate the details of the conversation?

To discuss the matter, unendangered by prying eyes and ears, the two friends betook themselves "to the
field." The account of what passed between them - one of the few narratives of thiskind given in Scripture -
is most pathetic. It was not merely the outflowing of personal affection between the two, or perhapsit would
not have been recorded at all. Rather isit reported in order to show that, though Jonathan had never spoken
of it, hewas fully aware of David's future destiny; more than that, he had sad presentiment of the fate of his
own house. And yet, in full view of it al, he believingly submitted to the will of God, and still lovingly clave
to hisfriend! Thereisatone of deep faith toward God, and of full trust in David, in what Jonathan said. Far
more fully and clearly than his father does he see into the future, alike as regards David and the house of
Saul. But thereis not atinge of misunderstanding of David, not a shadow of suspicion, not atrace of
jealousy, not aword of murmur or complaint. More touching words, surely, were never uttered than this
charge which Jonathan laid on David as his part of their covenant, in view of what was to come upon them
both: "And not only if | am still alive - not only shalt thou do with me the mercy of Jehovah" (show towards
me Divine mercy) "that | die not; but thou shalt not cut off thy mercy from my house - not even" (at the
time) "when Jehovah cutteth off the enemies of David, every one from the face of the earth” (20:14, 15).**

The signal preconcerted between the friends was, that on the third day David should liein hiding at the
same spot where he had conceal ed himself "in the day of business' - probably that day when Jonathan had
formerly pleaded with hisfather for hisfriend (19:2-7) - beside the stone Ezel, perhaps "the stone of
demarcation," marking a boundary. Jonathan was to shoot three arrows. If he told the lad in attendance that
they lay nearer than he had run to fetch them, David might deem himself safe, and come out of hiding. If, on
the contrary, he directed him to go farther, then David should conclude that his only safety lay in flight. The
result proved that David's fears had been too well grounded. Saul had evidently watched for the
opportunity which the New Moon's festival would offer to destroy his hated rival. On the first day he
noticed David's absence, but, attributing it to some Levitical defilement, made no remark, lest his tone might
betray him. But on the following day he inquired its reason in language which too clearly betokened his
feelings. It was then that Jonathan repeated the fal se explanation which David had suggested. Whether or
not the king saw through the hollowness of the device, it certainly proved utterly unavailing. Casting aside



all restraint, the king turned on his son, and in language the most insulting to an Oriental, bluntly told him
that hisinfatuation for David would cause his own and hisfamily's ruin. To the command to send for him for
the avowed purpose of his murder, Jonathan with characteristic frankness and generosity replied by
pleading his cause, on which the fury of the king rose to such a pitch, that he poised hisjavelin against his
own son, as formerly against David.

Jonathan had | eft the feast in moral indignation at the scene which had taken place before the whole court.
But deeper far was his grief for the wrong done to hisfriend. That day of feasting became one of fasting to
Jonathan. Next morning he went to give the preconcerted signal of danger. But he could not so part from his
friend. Sending back the lad to the city with his bow, quiver, and arrows, the two friends once more met, but
for amoment. There was not time for lengthened speech; the danger was urgent. They were not unmanly
tears which the two wept, "till David wept loudly." %

The parting must be brief - only just sufficient for Jonathan to remind his friend of their covenant of
friendship in God, to Whose